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"The victim of pogrom is the mirror

of Gentiles."

Thus Father Keenan begins the evi-

dence which proves that persecution
against the Jew sheds more light on
the Christian as an im-Christian be-

ing than it does on the Jew as a non-
Christian being. "It is in our hatreds
no less than in our loves," he writes,
"that we truly discover what we are."

But THE PHOENIX OF THE
WEST is neither a history of the

Jews nor a treatise on anti-Semitism.
It is a book of painful truth. It is a
book of passionate insight which
pierces straight through the heart of

the social and spiritual sickness that

produces pogrom.

What is pogrom? It is, as defined

here, the "virulent persecution of

Jews to the point of extermination."

Beginning with the first pogrom of all

that of Pharoah under the Sign of

the Scorpion as described in the Book
of Exodus and ending with the most
terrible pogrom of all since it was
carried out in supposedly enlightened
times that of Hitler under the Sign
of the Swastika Father Keenan pre-
sents with scalpel-clean precision the
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FOREWORD

By JOHN CONNELL

IN a small, dimly lit, quiet cavern on Mount Zion in

Jerusalem there are preserved some of the relics, both
sacred and secular, that remained after the murder of
some six million Jews in Europe between 1933 and 1945.

This, Israel's tribute and memorial, is a place steeped
in the sense of the holiness of suffering. I know of no

experience in the life of a Christian, of European origin
and background, such as I am, sadder or more truly

humbling than a pilgrimage to this place; if this

indeed is an act of contrition, I am thankful to have
made it.

The Nazis'
"

final solution of the Jewish problem
"

was the biggest, most terrible and barbarous pogrom
that history records. But the phenomenon of the

pogrom, as this book demonstrates, has been with us

a long time; and it would be irresponsibly optimistic to

predict that it will not be repeated, or to assert that the

fires of fury of which it is a manifestation have burned

themselves out in individual men or iii the communities
into which men band themselves.

Father Keenan's book seems to me, on a different

plane, as valuable and as salutary as the memorial on
Mount Zion. He has written it in a spirit that is as

charitable as it is courageous. Its singular importance
is that it treats this bleak and challenging theme from a

strictly Christian standpoint, and within Christian

9



10 Foreword

terms of reference. Father Keenan unflinchingly faces

the fact, which is hideously hard for many Christians

to accept, that again and again pogroms have been
launched in the name of Jesus Christ. What deeper,
more wicked wound can we inflict upon Our Saviour?

There is a profound difference between the collective

consciousness of Jews about the meaning of pogroms,
and the collective consciousness of Christians. Per-

secution for Jews is part of the known, accepted pattern
of history, one of the many and repeated afflictions

which must be borne until the day on which the

Messiah shall come and redeem His people. There is

not among Jews, I am sure, any consciousness of

having, by word or deed, provoked persecution. There

is no sense of guilt. For Christians the pogrom is a

horrible rarity, the result of a complex of causes that

lie outside the control ofreason the collapse ofcivilised

order, the unchecked onrush of disease, overwhelming
defeat in war. Every recollection of it is a guilty recol-

lection. The pogrom is neurotic in origin and neurotic

in expression; in the end we rationalise our attitude to

it by a neurotic act of compulsive forgetfulness.

Father Keenan cuts with clinical cleanness into this

suppuration. He studies with care the processes by
which hatred is built up and sustained. The first of

these processes, as he points out, is the creation of the

image of the evil Jew, on whom can be off-loaded the

sins, as well as the misfortunes, of individuals and of a

society. An essential complement is the establishment

of tie sense of otherness, of inalienable superiority

confronted with inescapable inferiority. To uphold thg
claim of superiority it is necessary to deal

"
justly-"

with inferiors; what cannot and must not be conceded

t< th&na is charity, or love, or brotherhood in the sight
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It is at this point, it seems to me, that the evolving
pattern of the neurosis implacably takes command.
For at this point men regard other men as instruments.

To deny the godhead in others is to attempt to murder
God in oneself; and God died at men's hands in order
that all men should have life eternal. The mystery of
God's relationship to man is the only sufficient and

perfect answer to the evil myths which men devise about
their relationships to each other.

There has been in recent years a great deal of an-

thropological and sociological research into almost

every facet of anti-Semitism. Father Keenan's short,

simple, undeviatingly sincere book says much utterly
to the point, which many ponderous volumes have left

unsaid. He compels his readers to think and feel on this

issue, not in terms of liberal humanism and its elaborate

apparatus of science (though he is by no means un-
aware of its outlook and conclusions), but as Christians.

In a largely
"
post-Christian

"
to borrow a striking

phrase from Father Keenan society, this is not a
comfortable experience, but it may have, I suggest,
some notable rewards.

Of the many lessons which, I hope, this book has

taught me, the most valuable is an apparent paradox:
"
Only in a climate of total Christianity," says Father

Keenan,
"
can the Jew hope for any security at all."

It is, of course, not a paradox at all. God sent His Son
to live on earth. A baby was born in Bethlehem in

Judaea; a boy walked the green, flower-decked hills of

^Galilee; a man worshipped and preached in the

synagogue at Capernaum on the lakeside. He was the

Son of God: His birth, life, passion, death and glorious
resurrection were accomplished for the sake of all men,
Jew and Gentile, bond and free.



12 Foreword

I can think of no greater honour (and I cannot
believe that I am worthy of it) than to have been asked
to write this brief foreword to Father Keenan's book,

which, from first page to last, is a solemn and stirring

affirmation of this fundamental truth.



INTRODUCTION

THIS book is neither a history of the Jews nor an essay
on anti-Semitism. It is a book on pogrom, a study of

virulent persecutions of Jews pursued to the point of
their destruction.

Nine pogroms have been selected, and the fact that

they have been selected means that this book cannot
be presented as a work of history. These pogroms deal

with Jews in Western Europe, except for the first

pogrom in Egypt. There have been pogroms against
non-Jews against Buddhists in Asia, for example,

against Ukrainians in Soviet Russia but this is a

study of pogroms against Jews.

The method adopted has been to take our perception
of the Jew as it exists in some minds today and to seek

for its components in the past to which all of us are

heirs. The nine selected pogroms seem to me to explain
the imprinting of a certain kind of image of the Jew on
the European mind. As such they may not be valid for

the historian who sees the record of past events in the

precise framework in which they occurred; but they

may be illuminating for those of open mind who
ponder on their prejudices.

Between any distinctive minority, especially if it is a

successful one, and the majority which is its host,

group tension is inevitable. Prejudice towards it, I

suppose, is unavoidable.

I do think that our consciousness of prejudice should

be deepened. The pogroms studied are, in effect, the

13



14 Introduction

reductio ad absurdum of prejudice. That we should be

conscious of our prejudices seems a matter of import-
ance. Only a short time ago the Nazis murdered six

million Jews. Many too are dying more slowly in slave

camps in the Urals. It is right that they should be

remembered.

Jewish minorities have undoubtedly offered pro-
vocation within the cultural framework in which they
have lived. Others can write of those provocations. This

is a study not in stimulus but in response. Wherever

pogrom has taken place it seems axiomatic to me
(though not to an historian) that the response has been

greater than the stimulus. If we can dissect out the

disproportion of that response we shed light not on the

Jews but upon ourselves.

Edinburgh, 1960.



PLAN OF THE BOOK

THE book begins with general remarks on pogrom. It

then describes the first pogrom of all that of Pharaoh
as described in the Book of Exodus. The Birth of the

Jewish Nation takes place in pogrom.
The Death of the Nation takes place in the Rome

pogrom of A.D. 70. Thereafter there are only Jews of
the Dispersion. Both of these pogroms are non-
Christian in origin. They are the ways of despots faced

with a distinctive and exclusive minority who will not
be integrated with the conquering empire. Jewish

imputability for the death of Christ is estimated.

The first great Christian pogrom that of the

Crusades is examined. In the background is the

difficulty of Egypt and Rome, made sharper by the

Christian unity of Europe. In the foreground is that

amalgam of despair and discontent which was the lot

of serfdom, and its need for a scapegoat in times of
crisis. The Jew was the scapegoat on the pre-logical
idea that he was the murderer of Christ or at least the

son of the murderer.
Attention is now focused on the well-organised Jewry

of Spain the attempt to integrate it by forced baptism,
the failure of that attempt and the resolution of the

problem by banishing the Jews.

In England pogrom proceeds at two levels. At the

level of the Crown Jews are bought, sold, taxed and
treated like cattle. At the popular level they are envied

for their money, and the great lie of Europe is invented

15



16 Plan of the Book

that they are ritual murderers of Christian boys. The
character of Shylock is examined and that of Portia

compared with Esther the Old and New Testament

Eves. The cost to Christendom of failing to integrate

the Jews is estimated.

Pogrom is now considered in the post-Christian

world in which Communists and Nazis form the

vanguard. Even here Christian residues operate in their

post-Christian perception of the Jew. He is abominable,
demonic and the Judas Iscariot of the Party. He is the

economic scapegoat in the rival religions of Capitalism
and Communism, the Outsider in the heightened cult

of German and Russian nationalism, more than ever

the Black Shadow of post-Christian man who has

forgotten that the Messiah ever came. As the symbol of

Capitalism Nazis burn him. As the scapegoat of

Communism, Communists liquidate him.

Only in a climate of total Christianity can he hope
for any security at all.



THE PROBLEM

BETWEEN Gentiles and Jews there has always been

tension. When the tension has passed a certain point
the strings of tolerance snap and human relationship

breaks down. Partial breakdown is expressed in anti-

Semitism; total breakdown is expressed in pogrom.
The literal meaning of the word is

"
destruction ".

It is possible to distinguish three phases in Gentile-

Jewish relationship. Phase one belongs to the pre-

Christian era. In that time the stereotype of the Jew in

the Gentile mind was one ofa contemptuous, distinctive

Outsider who despised the dominant culture in which he

was the unwilling guest. The Roman stereotype is

described on p. 35. The Gentile stereotype in the mind
of the Jew is well described in the character of Aman,
the plotter of Jewish destruction, in the Old Testament

Book of Esther (p. 83).

The stereotypes in the minds of both Jew and

Gentile are caricatures, born of mutual prejudice,

itself the product of action and reaction. In this phase
the religious conviction of the Jew that he belonged to

God's chosen people and must observe God's law made
him an abscess in the imperial anatomy of Egypt and

Rome.
In the second phase the Jew is outside the culture of

Christian Europe. The stereotype caricatures him as

the murderer of Christ, the killer of Christian boys, the

profaner of the Sacred Host, the poisoner of Christian

wells i0 brief, as the Christian's Shadow,

17



18 The Problem

In the last post-Christian phase the Jew is the scape-

goat of the new religions of Capitalism and of Socialism

but still the heir of prejudices of past centuries. Pre-

judices, of course, are compounded of ignorance. But

they also help to satisfy hidden needs. Nine pogroms
are described in this book, not to shed light on Jews,
but on Gentiles as they have treated Jews. In this, and
in other ways, we can hope to banish stereotypes
blanket terms which take no account of individual

differences in the human family and by their over-

simplification pander to our prejudice and prevent us

from seeing God's image in a son of Adam.
This kind of simplification prevents us, at times, from

appreciating the essential role ofsome Jews in the spread
of Christianity. We forget that the leaders of the nation

rejected Christ, with some exceptions, and that there

were also exceptions to this rejection among those who
were led. We attribute the same culpability to the gen-
eration of the time of Christ and to the generation which
exists now. But this latter point has far less significance.

The main effect of Christianity in Western countries

now is in its residues. We live on them and hardly
believe the great Christian principles from which these

residues sprang. For vast numbers of us, as for the

Jews, it is as if Christ had never risen from the dead.

With them, too, there has come religious decline, so

that there is little difference between those who await

the Messiah and us who have forgotten that He came.
Decline in religious belief has undoubtedly made us

all more tolerant. But tolerance is really a moral virtue

which belongs to the will. If a proposition is true you
cannot be tolerant about it. It sweeps you along. Only

truth has ceased to be of value can you swim
the stream or tolerate the falsities of others

yoti ft&te no truths of yotir own. Religious
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belief could be as firm as it was in the early Church and

we would still have no excuse for intolerance. Tolerance

belongs to charity, not to faith. Faith says that Judaism

is incomplete. Charity bids us to love the Jews. It is

precisely here where the Jew becomes an enemy, and

the Christian hates him, that our attitude to the Jew

sheds most light upon ourselves. It is in our hatreds,

no less than in our loves, that we truly discover what

we are.





CHAPTER I

THE MECHANICS OF POGROM

POGROM is here defined as virulent persecution of Jews
to the point of extermination. It is virulent because a

pogrom is infectious in a society. It goes to the point of
extermination because it belongs to the mad ethics of
revolution. The word is a Russian one meaning destruc-

tion and it has been adopted into European languages.
As such it is a semantic reminder of Russian treatment
of Jews under the Empire and during its collapse at the
time of the Revolution; it is also a witness to the
tradition of destruction of things Jewish in Western

Europe.*
Not all persecutions are bad; some of them are

necessary and good; but there is danger in all of them.
The danger is twofold. In the first place the energy to

persecute often comes from coiling the springs of
violence. The genuine evil that has to be eradicated

sometimes becomes subordinated to the animal thrill

of the witch-hunt. In the second place most persecu-
tions take place against minorities and these become
the target in the popular mind for frustrations and
dissatisfactions which are experienced rather than
understood. One of our dissatisfactions lies in our
limited capacity to integrate well with our fellows.

Good fellowship of a fleeting kind is born when the

hungry pack thunders after the fox. Communist and
Nazi thought-controllers have shown themselves well

*
Cp. Pogrom* November 10tht 1938, by Lionel Kochan (Andre

Deutscn, 1957), p. 12.
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22 The Phoenix of the West

aware of the value of scapegoats in forging tribal unity.
Persecution is the last but one refuge of the majority

mind. The last refuge is pogrom. The first method of
dealing with a minority is integration. If the minority
is troublesome the majority may try segregation. The
next phase is persecution, whose aim often forgotten
in the sound and fury is forced integration. After this
there is left only elimination of the alien and deviant

group.
In our post-Christian day when no values are

absolute (except freedom of thought) persecution
passes more easily into pogrom. In pre-Reformation
days when an absolute value was given to objective
truth and there did exist sacramental brakes on our
animality there were pogroms, but they were less than
persecutions. Sometimes the latter were necessary.
Here is an example.
A well-organised twelfth-century movement called

Albigensianism declared that matter was evil and
marriage and procreation should be forbidden. If

society had tolerated this opinion in our benevolent
and muddled modern way grave consequences would
have ensued. The logical end-result to society would
have been its non-existence. The Albigensians were
accordingly persecuted. The mode and manner of the

persecution is another matter. To some Albigensians
who died at the stake their death was a martyrdom to

principle. They were fanatics. Some who hunted them
down were fanatics as well. It is one thing to have a
good reason for suppression of false and dangerous
doctrine, and another to allow oneself to be carried by
enthusiasm across the borderline of reason and of
humanity.

^^pf^^es^ repugnant thing in religious persecu-
tions of" the past. Their instigators appear incapable of
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distinguishing between hatred of heresy and love of the
heretic. Religion naturally enough is blamed for these
excesses the thumb-screw, the rack, the stake par-
ticularly by scientific humanists. There is an equally
plausible explanation, however, and this states that the
fault does not lie in religion but in human nature. Too
often

"
religion

" was the blanket excuse and vehicle

for excesses and cruelties that belong to the being of
men whose animality was dominant over their reason.
The Holy Inquisition was not holy at all. It was a
blanket name for the nationalism and sadism in the

Spanish character.* The exploitation of the poor by
Liberals during the Industrial Revolution was justified

by a Calvinism which promised the fruits of the earth
to the predestined. Exactly the same Calvinism under a
Puritan mask blessed the high days of imperialism when
Britain was given dominion over palm and pine by an
Empire-loving Yaweh. Humanity is simply not human
enough. Leave it to itself and the beast conquers the

angel. It is no use then appealing to religious faith as

Luther did and some before him and many after him
in the hope that malice is thereby cloaked. You simply

whitewash the Augean stables. On the contrary Divine
Grace must work on humanity from within, for, as Paul
would put it, the law of the members is stronger than
the law of the mind.
The kind of animality we receive from our human

endowment does not appear to be so different from
that of lower animals. Using the Pavlovian technique
Russian mandarins brain-wash men as thoroughly as

Pavlov conditioned his dogs. The sciences of compara-
tive physiology and biology emphasise the similarities

*
Cp. footnote on p. 64 in which is quoted the judgment of the

famous Spanish historian, Altamira, on the characteristics of his own
peoples
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of human and animal reaction to stress. The differences

are indeed more important than the similarities in the

two kinds of behaviour, but at least we know that we
share with mammals a similar kind of chemistry and

physiology. But the differences are such that while men
sometimes act as if they were only animals, animals

never act as if they were men. It is in this reverse

Orwellian world that pogroms take place.

This world I shall call a phantom world. In this world
the animal has dominated the spirit. It is not the normal
world in which men and women live. It is that world
into which they go individually or collectively when
they are burdened with severe stresses which they can-

not or will not resolve. Let us call their state at least

where a group is concerned one of temporary mad-
ness in which they cease to be a group and lose their

identity in a herd. The herd has usually a leader and he
is often permanently mad a paranoiac masking as a

prophet, a megalomaniac posing as a Fiihrer, a sadist

pretending or believing that he is a Flagellant, a Caesar

believing he is a god all those grandiose dreamers
who are only found among warm-blooded mammals
with souls. Normally he would be recognised, but in the

phantom world he is taken at the valuation he puts

upon himself, until sanity seeps back into the herd and

they become a group, and then individuals and wreak

upon him a vengeance as savage as the judgments he
meted out in his brief drunken reign on the throne of

power. As we shall see, the leaders ofpogroms are their

own executioners.

Pogroms against the Jews have nearly always a

religious aspect to them. This is not primarily because
all persecutors had religious motives, real or apparent.

9$Pp;pQgrot(OLS were carried out by neo-pagans like the

zis; some by religious pagans such as the Pharaohs;
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some by atheists like the Communists. But in every case

the Jews themselves, sometimes without wishing to,

have introduced a religious note into the affair. They
cannot help this, since their culture was conceived and

born of the direct wish of God. Unlike so many other

nations their culture grew out of religion. For other

nations the culture was there and religion was either its

product or was imposed upon it by captors or mission-

aries. That is why none of the pogroms described in

this book are without meaning to Christians. They have

a meaning to the Jews also, but they must find it out

for themselves. This book is simply evidence that the

victim of pogrom is the mirror of Gentiles.





PARTI

PRE-CHRISTIAN POGROMS





CHAPTER II

POGROM I: THE SIGN OF THE SCORPION

APPROXIMATELY 1,770 years before Christ, God called

Abraham, of Ur of the Chaldees, to father a new
nation chosen by Him as His peculiar people in whom
all nations would be blessed. This people, God prom-
ised, would dwell in the land ofCanaan, which stretched

from Lebanon in the north to the lower desert in Egypt
in the south.

In return God demanded from Abraham and his

descendants that they should walk before Him and be

perfect, and that all males should be circumcised.

God revealed Himself as one, alone and unique, in

days when no religion had less than many gods. His

people were to be circumcised as a sign ofthe Covenant.

Their origin through Abraham was probably Semitic,

but henceforward this was to be of no significance.

They were a people apart difficult clay whom God
would slowly mould.

Why God chose these people we cannot say. We can

point to the fact that throughout their history down to

the present day they are superb intermediaries; we can

point out that wherever they have had a brief respite

from pogrom their talent and genius has flowered in an

exciting way whether with the Chinese in the Middle

Ages or in Spain under the Moors. But they are like no
other race. Their culture has grown from religious soil.

They alone can say or it can be said of them here

are the blood brothers of God.
Under Abraham, Isaac and Jacob the Israelites were

29



30 The Phoenix of the West

no more than a tribe. It was Moses who made them
into a nation. Their nationhood was the fruit of

pogrom.
The tribe migrated to Egypt round about 1590 B.C.

consequent upon Semitic invasions of Canaan. Here

they were hospitably received and allowed by the

Egyptians to graze their flocks and pursue their

nomadic existence in that district in Lower Egypt
called Goshen. There they lived in peace for three

hundred years (how slow are the mills of God it was
five hundred years since God had spoken to Abraham)
until Ramasses II became Pharaoh of Egypt.

During this period of three hundred years the original

seventy people who had come with Jacob
"
grew into

a teeming multitude ", as the Book of Exodus has it.

The words of Ramasses in council are recorded:
" We

must go prudently about it and keep them down, or

their numbers will grow: what if war threatens and

they make common cause with our enemies?"

The enemies of Ramasses were the Asiatic peoples on
his eastern frontiers. These peoples Syrians and

Ethiopians had been subjugated nearly two centuries

previously when the frontiers of the Egyptian empire
had reached the Persian Gulf.

With that imperialist economy which is pitiless

towards the human rights of minorities, the Pharaoh
built two store cities on the main communication lines

with Asia and employed the Israelites of the Delta as

slave labour to build them.
" The more they were

ill-treated," Exodus narrates, "the more they bred

aadi multiplied. The Egyptians, in their abhorrence for

the Israelites, oppressed and insulted them, making
tter lives a burden with drudgery in the claypit and the

drudgery, too, of all kimds itt the cultivation
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So far we have persecution rather than pogrom, a
hard bitter persecution against the rights of man but

they would not be clearly defined until Christianity
made flower the seeds ofthem given in the Mosaic Law.
The Old Testament tolerated slaves, as indeed do
modern governments such as that of South Africa, so

firmly based on distorted Old Testament CaMnistic

residues, which treats the negroes in its diamond mines
as Pharaoh treated the Jews in his brick-kilns. But

persecution was to pass into pogrom.
The reason for this is instructive and worth con-

sidering, because this is the first of the pogroms the

first organised attempt to exterminate a potential

nation, and the pattern that it follows is not dissimilar

to the last of the pogroms under the Nazis.

The key to this pogrom lies in the words :

"
the more

they were ill-treated, the more they bred and multi-

plied ". The sign of the agreement or covenant with

Abraham had been God's command that all males
should be circumcised. At different times various

peoples have followed this practice, mainly with an

emphasis during puberty of initiation into manhood.
But with the Jews the outward sign of circumcision

derived its meaning from the promise that they were
God's chosen people.

It is hard to underestimate the psychological sig-

nificance of this custom, ritually and carefully carried

out in each family in each generation. It built into the

minds of the Israelites the conviction of a special

destiny which awaited their tribe, and as a sign ex-

pressed, as no other sign could have done, their ex-

clusiveness and their mysterious purpose. It %as also,

so to speak, a Divine guarantee of the fertility of their

families, and they must have felt that the prophecy,
which had promised to Jacob that the

"
race shall be
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as countless as the dust of the earth
" would be quite

literally fulfilled. Every individual under stress and
danger shows his well-developed instinct for self-

preservation. But here is a tribe, a future nation which
has an almost unparalleled sense of racial preservation,
in the sense that the nearest parallel we can find to them
is among those nations who for a brief and unsuccessful
time have believed that they, too, were the chosen of

Destiny and must, like the Fascists and the Nazis and
the Communists in Russia, multiply and people the
earth.

Thus it was that the first persecution of Ramasses
boomeranged, and instead of reducing their numbers
and breaking their morale it only multiplied them.

Tyranny, like population, grows in geometric progres-
sion, and Ramasses passed into that phantom world
where the problem of a minority is simply solved by
exterminating it. He was the first to find out his mistake.

Subsequently wave after wave of pogrom would
thunder upon the Jews, but some always would cling
to the rock of survival and the nation would rise from
the ashes of its dead, a phoenix, bloody but unbowed.

Everyone knows how this pogrom finally failed.

Moses was called to save the chosen people, the story
beginning with the little Jewish baby floating in its

wicker basket down the Nile to the feet of Pharaoh's

daughter, surely one of the loveliest stories in the world.
It is a strange story, too, that Moses should have
survived the vicious dictate of Pharaoh's pogrom
slaying the newly born males of each family, for that

parallels the escape of the Christ child from the sword
of Herod. His foster-father brought him down to

Egypt, and there for a time the Christ child lived in the
land where his great ancestor was his prototype. .

might Moses and Christ have spoken
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on the Mount of the Transfiguration, the one talking
of the Pasch and the night of liberation from the

Egyptians, and the other of Himself as the Paschal
Lamb and the fulfilment of prophecy.

This we do know, that without Moses there would
have been no nation, without his deliverance no Israel.

Instead a nation was born out of persecution and

pogrom. And Pharaoh and the Egyptians were left

despoiled. Not without reason did the ancient astrono-

mers locate the birth of Israel under the sign of the

Scorpion.

2 TPOTW



CHAPTER IH

POGROM II: JUDAEA CAPTA

(i)

THE last pogrom was concerned with the birth of a

nation. This one is concerned with its death. Israel died

when Titus conquered Jerusalem in A.D.,70. Its Temple
was destroyed and the Books of the Law were carried

off to Rome.
We are tempted to say that a purpose of history was

fulfilled. Israel had fulfilled its function. It had pro-
duced its Messiah, ofwhom the Temple was the symbol
and the prototype. This Messiah was the fulfilment of

the Law and the last of the Prophets. God now spoke
through His Son. Calvary had replaced the Pasch and
Rome was the New Jerusalem. But we can, at least,

share the tears of Christ as he wept over the fate of

His city.

If the counsel of Christ had been followed by the

nation
" Render to Caesar the things that are Caesar's

and to God the things that are God's "
Israel might

well have continued and Jerusalem remained unbroken.

The Gospel was preached by the Apostles within the

framework of the Empire, and despite much persecu-
tion at the beginning Christianity triumphed eventually
under Constantine, when Caesar rendered to God and
God rendered to Caesar. Unfortunately Israel retained

its notion that it was an autonomous theocracy and a

people apart, while Imperial Rome, captured by the

sidttflik of its iavittdbility and supremacy, was equally
34
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adamant that Israel and its religion must be integrated
into, and subordinated to, the concept of a universal

empire.
Before we consider the Jerusalem pogrom it is

instructive to see what the Romans thought of the Jews.

They were, in Pliny's words,
"
a nation outstanding in

their contempt of idols ". Strabo said of them:
"
they

dwell apart ". Tacitus described them as
**
obstinate in

faith, quick to mercy among themselves, but towards
all others they have a hostile hate . . . they give neither

adulation to kings nor honour to the Caesars ". They
are exclusive, concludes Juvenal,

"
they will not show

their ways to anyone unless he cherishes the same
sacred things ". He mentions the case of a Roman who
is converted to Judaism. This man is circumcised and

despises his fellow Romans who are not Jews.

The seeds of pogrom are there. Caesar is a god. The
Romans are the people of a god. They are unique and
none can equal them. They are Herrenvolk, the race of

supermen, but in the mirror of the Jews they see a
reflection which tells them that God is greater than

Caesar, that Jews axe superior to Romans. The image is

unbearable.
"
Patience towards the Jews ", wrote Tacitus,

"
lasted until the procuracy of Gessius Floras." This

man was procurator in the Roman province of Palestine

in A.D. 64. He was the last of a number of greedy

procurators one of whom was an apostate Jew who
had oppressed the nation in various ways^ Floras was

particularly unscrupulous accepting bribes and not

fulfilling his promises, plundering Temple funds and

quelling the ensuing riots with cruelty and bloodshed.

The time was ripe for rebellion. Both Tacitm and
Suetonius mentioned, as a major cause of the war, the

popular belief in the advent of a Messiah who would
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liberate the nation from the yoke of Rome. The Roman
garrison in Jerusalem was slain to a man. And when
Cestius Callus, Legate of Syria, led an army into

Judaea, it was repulsed from Jerusalem and then
defeated even more decisively than Varrus on the
Rhine. The army lost an estimated six thousand men
and the pride of Rome was mortally wounded. Pogrom
burst into flame.

Intelligence was brought to Nero, who was then in

Achaia. The best commander in the Roman army
was commissioned to break the revolt. He was Ves-

pasian, and he sent his son, Titus, to Alexandria to lead
the Fifth and the Twelfth legions, while he himself

went, at once, to Syria to raise mercenaries and mobilise
available Roman troops.

In the spring ofthe year A.D.67Vespasian was ready to

move. Under him were the crack legions of the Empire
the Fifth, the Tenth and the Fifteenth together with

a number of cohorts and mercenaries numbering
roughly sixty thousand men. Against them was an ill-

organised force, divided and at war within itself, with
little armour, little provisions, few engines of war, and
the conviction that they were the soldiers of God and
that the hour of destiny had sounded for the nation.

They had no allies their own exclusiveness had seen
to that no support from the Jews of the Dispersion in

Asia, in Egypt and in other places in the Empire. They
faced the finest fighting force in the world.
The details of the campaign need not detain us. Little

quarter was sought and little given. Despite internal
civil war, that brilliant renegade Josephus led them with
skill until he was captured. Vespasian reduced Galilee
and Judaea aad inexorably closed in on the capital,

he t^carne Emperor he left his son Titus to
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As Titus assembled his forces in preparation for the

siege there was little unity in the capital. Both in

Jerusalem and in the provinces there was a faction for

peace and a faction for war. The war party was com-

posed of younger Jews; the older and wiser ones being
in favour of terms with the Romans and peace. The
nation was torn in two. Bands of young Zealots

prowled the country in guerrilla bands, whipped into

frenzy partly by patriotism, partly by Messianism

they styled themselves Saviours of the Nation partly

by greed. Peaceful families were robbed and their

houses burned under the pretext that they were traitors

and selling out their country to the Romans. As the

Roman campaign spread, the robber Zealots con-

centrated in Jerusalem, until, led by a maniac named
John of Gischala, they massacred the High Priest and

indulged in a pogrom of their own. Twelve thousand

of the upper classes were murdered
" massacred ",

said Josephus,
"
like a herd of unclean animals ". The

issue of the pogrom was clear -join us or die.

In the last winter that Jerusalem was to know, there

were no less than three factions warring with each other

in the city. The Zealots had split into two antagonistic

groups, one led by John, the other by Eleazar, who
had quartered his band in the Inner Court of the

Temple itself. As these fought with each other, pious

Jews still attended the religious ceremonies, carried on

at the altar, under a cloud of arrows and missiles from

the forces of John. The ordinary people prayed in their

piety that the Romans would soon come and deliver

them from the tyranny of these lunatic factions who
had long ago crossed the fringe of sanity. A third faction

existed called the Idumeans, and nothing united the

three bands except pogrom against those who would

not fight against Rome.
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At length, on April 14th in the year 70, the army of
Titus reached the gates of Jerusalem, phalanx after

phalanx of them, six deep, picked legionaries from the

Alexandrian and Euphrates stations, comprising the

Fifth, Tenth, Twelfth and Fifteenth legions, the flower
of the Roman army.
As the army marched, the Temple in all its Herodian

magnificence dazzled them with its size and splendour.
Built on a rock it stood at an elevation of over five hun-
dred feet, and when the sun rose over the Mount of
Olives its golden pinnacles glittered and the sun was re-

flected on the ten doors in the gateway towers. Nine of
the doors were over fifty feet high and were sheeted in

gold and silver, and the tenth, the Beautiful Gate, was
seventy feet high and made of Corinthian brass. The
father of Tiberius Alexander, chief commander of

Titus, had covered them with gold and silver.

While the first skirmishes were taking place the rival

Zealots of John and Eleazar fought hand to hand on
the steps of the altar of the Lord. But thereafter against
the common enemy there was an uneasy truce. The
damage, however, was done. During the civil war no
attempt had been made to provision the city and it was
in no position to withstand a prolonged siege.

As time went on John and Eleazar assumed the

stature of tyrants to the terrified townspeople, who in

the last days of the city felt that it was the end of the

world. All day long the balHstae of the Roman be-

siegers hurled rocks down upon them and the earth

shook as the engineers hammered away at the thick

walls of the city with their rams. At any moment the
Zealots would burst into their houses and torture and
felll them in search of food. At length the starved towns-

took to creeping out of the dty at night in search
'ifitf ^haie^er food they could find; fe tfeese who lived
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neither in the world of the Zealots nor in the world of
the besiegers Titus let loose the full fury of pogrom.
They were ambushed, captured, scourged and crucified

before the walls. Each morning as many as five hundred
of these wretches were seen by the inhabitants writhing
on their gibbets until there was no more wood for

crosses.

Inexorably the Roman machine drove forward until

only the Temple and the Upper City held out. In the

Temple were the Zealots and about six thousand
bewildered lay people who had listened to the ravings
of a prophet, of whom there were many in those last

despairing days. The prophet said that God wished all

Jews to go to the Temple where He would work a
miracle to save his people. It was, said other prophets,
the darkest hour, the hour when the promised Messiah

would undoubtedly come, a warrior hero to conquer
the legions and make of Jerusalem the capital of a

new empire.
But on August 10th, the anniversary of the destruc-

tion of the Temple by the Persians, disobedient

legionaries set fire to the Temple. A few days previously
a council of war under Titus had decreed that the

Temple was to be spared as one of the wonders of the

Empire. Titus himself pursued his maddened legionaries

and bade them extinguish the flames. But in the full

fury of pogrom they would not listen. The six thousand

lay people were slain on the steps of the altar. As Titus

and his officers gazed in awe at the Holy of Holies a

mercenary set it on fire with a blazing beam. The mer-

cenary gave as his defence that he was compelled by a

god (" by a certain Divine Fury ", records Josephus*).

The eagles of Rome were pitched on the smoking
* The Wars of the Jews (Everyman's Library), p. 415.
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ruins* and the treasures counted. So great were they
that the gold standard in Syria plunged to half its value.

But that was small in comparison with the loss of their

Temple to the Jews. Something died in their hearts.

The Upper City capitulated after a time and this was
followed by dreadful scenes of carnage. The aged and
infirm, having no market value, were killed, the young
were sent to the mines in Egypt, and numbers were

kept for public display and amusement in the amphi-
theatres. The city was razed to the ground, except for

three towers which were left to commemorate the

victory. The Tenth Legion was left on guard over the

ruins to prevent any Jews, from returning, and Titus

departed for Rome. On the way back to commemorate
his brother's birthday Titus flung two thousand, five

hundred of his captives to the beasts and gladiators in

the amphitheatre of Caeserea Philippi. The campaign
had cost the Jews one million and a half lives and one
hundred thousand of them slavery.

For a brief time in the dying city Titus had stood in

the presence of the Unknown God. As the Holy of
Holies was blazing he had seen the golden table, the

seven-branched candlestick and the Books of the Law.
These he had ordered to be saved and they were carried

in triumph down the Appian Way and engraved on his

triumphal arch in the Forum.
The Romans put up Palestine for sale to colonists,

and, with a final twist of the knife, ordered that the
* " The leader of the mob shouted to me: * But we want to see the

Holy of Holies.* I told him we were just approaching it. ... By now
the mob at the front of the synagogue had pushed its way in ... in a
few minutes the whole interior of the synagogue was transformed into

a heap of ruins ... all the windows were smashed . . , aU the chan-
deliers were torn down . . . the Scrolls of the Law ripped into shreds,

til$& great Menorah used as a battering-ram ... as we left I saw small

tongues of flame licking their way upwards in the foyer." (From
Pogrom* |PS&, by Kocban, op. cit, p. 75.)
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Jews of the Dispersion should continue to pay the tax

of two drachmas levied for Temple funds, in order to

rebuild the temple of Jupiter Capitolinus. But the main
fact is that Israel ceased to exist as a separate and
distinct nation. It should by ordinary logic have ceased

to exist, in virtue of its casualties and of its slavery, in

virtue of the mass slayings in the amphitheatre to amuse
their masters, the civilised savages, whose own retri-

bution would richly come from the barbarians without

their walls. The Roman Empire belongs now to the

antiquary but the Jewish nation is back in Israel.*

(ii)

Although the nation had died with the fall of Jerusa-

lem, its heritage enriched the Western world. Without

Judaism, Christianity would not have been possible.
God chose to speak through the Jewish prophets and
reveal Himself to mankind, until, finally, He spoke
through His Son. It is, of course, here that we find the

specific difference between the Jewish and Christian

religions. Nevertheless Christianity is the fulfilment and

transfiguration of Judaism, symbolised for Christians

in the miracle on Mount Tabor when Moses and Elias,

the Law and the Prophets, witnessed the glory of the

humanity of Christ. It was they who had witnessed so

faithfully to man's origin from the One God, and now
they saw how mankind through Christ could be trans-

figured when it was redeemed.

To the Christian this miracle also symbolises the

debt that is owed to Israel. In its darkest hours there

*
Alas, at a considerable cost to the Arabs. A recent Editorial in

the American Jewish Newsletter asks : "Is all this not too great a price
to pay for a State? Is it not time for Israelis ... to do something about

bringing their moral house in order, without waiting for the Arab

States, theUnited Nations, and theUnited States to do it for them 7*.
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was always a faithful nucleus who shielded the precious
flame of God's revelation against the pagan gods of

conquering empires. Judaism is half of God's revelation,
the less important half, the Christian would say, but
still necessary for the wholeness of that religion which
comes from God. The revelation on Mount Sinai is not

destroyed but fulfilled by the Sermon on the Mount.

Calvary itself is not complete without Bethlehem, and
if the first is the nation's shame, the second is its glory.

On the point of Calvary clear thinking is necessary
to determine the question of imputability. It is essential

that we do so here, because the remaining pogroms
take place in the Christian era and it is nearly always

Calvary which is the excuse for pogrom. The imput-

ability of the nation for the death of Christ was, in fact,

the basis of an appeal to the newly constituted State of
Israel to reopen the trial of Christ. To this appeal, made
by an Amsterdam lawyer called Lobbe, there is no
recorded reply.

The illegality of the trial of Christ is well known: the

suborning of witnesses, the discrepancies in their

evidence, the time of the trial before the morning
sacrifice, the prejudice of the judges, the omission of

witnesses for the defence, the passing of the verdict

before the statutory time for consideration all are

known. Neither the tribunal nor the trial have a stored

of justification.

Equally must we condemn the Gentile tribunal.

Before Pilate, the symbol of Gentile supremacy, Christ

is judged innocent yet condemned to crucifixion. Jew
and Gentile are both responsible, although the degree
of responsibility may not be the same for botibu

We npst beware, here, of blanket terras. When we
say itbft tiiq |ews wore reponsible what precisely do we

the
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When Christ was born there were colonies of Jews
in all the Roman provinces. Harnack thought that they
made up seven per cent of the whole population of the

Empire at this time. Only a small fraction of this total

number came into contact with Christ during the short

period of His public ministry. His condemnation by
the few in Jerusalem must be understood within this

dimension.

To understand that condemnation we must examine
the social structure in Jerusalem at that time. Passover
was the feast of the birthday of the nation and Jerusalem
attracted the lunatic fringe of the patriots, the Zealots.

To this faction Christ would have little appeal. We have
seen what they did during the Jerusalem pogrom. They
were the nucleus of any revolt or rebellion. To them the

Messiah was the warrior prince who would bow Rome
to the dust they were the contemporary equivalent
of the Stern gang; the reductio ad absurdum of the
national pride, Maccabees gone mad.
At the other extreme to these dynamic lunatics were

the static and calculating priests. Their vehicle of

power was their assembly the Sanhedrin, the plenary
court of justice, the main liaison between the Roman
governor and the people, on the despotism of which
there was no brake save an appeal to Rome. The two
main factions were the dominating and more numerous
Pharisees and the Sadducees. The vast number of

ordinary, unlettered simple people adhered in fear and
in respect to the Pharisees.

They were to be found in all public places, on the

principle that their long prayers would encourage the

people to devotion. They were conspicuotisly dressed,

bearing a band of parchment inscribed with a text of
the Law on their foreheads and another on the fringe
of their garments.
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They were men of power and men of money, com-
plex legalists who spun a web of proscriptions and
prohibitions about the original precepts of the Mosaic
Law. Their main interest was in themselves and in

preserving existing institutions the Temple and good
relations with Rome. All lost property went to them;
they grew rich on the poll-tax levied on the first-born

of every family, on the rate of exchange fixed by them
whereby Roman coinage had to be changed into

Jewish currency lest a Gentile image should be brought
within the Temple, and on the taxes they levied on
condiments.

The Sadducees were less ostentatious and less

powerful, but they were feared. Their disbelief in

punishment for crime in a future life made them
exactingly severe in applying the full weight of the law
to any breach of it. It was from them that the first

persecution of the infant Church proceeded.
Both parties between them ruled the people des-

potically and absolutely. They were its leaders and upon
them must fall the main responsibility for the judicial
murder of Christ. But Pilate, too, has his share
"suffered under Pontius Pilate" is how the Creed

pin-points it. The text in Matthew ". . . and the whole

people said: His blood be upon us and upon our
children

"
refers to the limited numbers who were at

the foot of the Steps of Antonia, and merits the under-

standing of the Victim who prayed from His Cross that

they might be forgiven,
"
for they know not what they

do ". Perhaps the fairest summary of all comes from
the two disciples at Emmaus who told the Stranger" how our chief priests and princes delivered him to be
condemned to death, and crucified him ".

The part played by Scribes and Pharisees in raining
the spiritual health of the nation is particularly clear in
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the seven denunciations levelled against them by Our
Lord. His first charge is that their formalism has

blinded the public mind to His teaching; it has
"
shut

the kingdom of heaven against men ".

Their zeal in making proselytes, He continues, gains
them only a "

child of hell twofold more than them-
selves ". The barren letter of the law is no food for a

pagan's soul.

He attacks their casuistry. Vows made on a gold-

offering to the Temple are valid; vows made on God's
altar are void. The conclusion is obvious. To them gold
is more important than God.

Their greed now the tithe-laws prescribed in

Leviticus operate on each and every comestible plant.

Nothing is forgotten or omitted, except the spirit of

the law whose letter is so scrupulously enjoined.
Their formalism and hypocrisy come under fire. As

long as the external show is maintained nothing else

matters. They are like the tombs on the hillside white-

washed four weeks before Passover to warn pilgrims

of the danger of contracting legal impurity by contact

with them. The hypocrisy of the leaders is whitewash

concealing corruption.

By such words Our Lord signed His death-

warrant.
" You are the sons of them that killed the

prophets. Fill you up the measure of your fathers."

And they did.

Their way of life, their wealth, their respectability and
their pride were all challenged by word, as above; by
deed, as when the Temple was cleansed and the money-

changers driven forth. But even these motives became

disguised in Sanhedrin.
"
If we let him alone, all will

believe in him and the Romans will come and take

away our place [i.e. the Temple] and nation." Caiaphas
fed to these power-men the formula that hypocrites
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love:
"

It is expedient for you that one man should die

for the people, and that the whole nation perish not."

No more had to be said. They could fool all of their

people all of the time. Abraham, like Lazarus, could

have risen from the dead to convince them, but they
would have found a legal formula to explain it away.
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CHAPTER IV

POGROM HI: THE CRUSADES

(i)

THE pogrom of the first Crusade is the first of the great

Christian pogroms in the West. There had been before

1095 numbers of persecutions of Jews by Christians but

none of them of that violence which reached genocidal

proportions, as we have seen under Pharaoh and under

Vespasian. In addition Trajan and Hadrian also

brought the nation to the verge of annihilation. This,

to repeat, is the criterion of pogrom that its violence,

by accident or design, should move towards the point

of total extermination of its victims, and that those

victims should be regarded as vermin by animals whose

faculty of reasoning is temporarily suspended.

In this sense the two thousand, five hundred Jews

that Titus threw to the lions at Philippi are not victims

of a pogrom. That was the play and amusement of

civilised savages. True pogrom is vengeance and sadism

based on the lunatic logic of a phantom world.

The systematic degradation of the Western Jew from

Constantine onwards is again not regarded here as

pogrom. It is simply inhumanity seeking with cold and

sane logic to deprive a stateless person of civic rights

and grudgingly to give him a place in the sun as long

as he stays in his ghetto.

Within these limits, degraded Jews lived for some

centuries after the collapse of Rome in a state of non-

enmity with their Gentile neighbours. They had been

49
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dispersed after Vespasian sold their country and many
of them had moved along the great trade routes of the
West and eked out a living in centres of commerce
along the Rhine and in Bohemia, in Flanders and in

France.

They became, however, the victims of a terrible state

of unrest which erupted among the Gentiles at the time
of the first Crusade. To understand this group mental
illness of which pogrom was the symptom a small

digression is necessary to discuss the concept of group
mental illness.

oo

Mentally sick individuals sometimes deviate in

degrees that are proportional to the severity of their

malady from standards of thought and of behaviour

accepted as normal by the society to which they
belong.

Societies are not immune from group mental illness.

At its extreme, group mental illness has been described

among primitive communities so closely adapted to

their environment that a serious, sudden change therein

has far-reaching consequences upon their social

structure. Dr. Margaret Mead has described the effect

of such sudden changes on some South Sea Island

tribes. A river changed its course; there was an epidemic
or a famine and the tribe lost its will to live and drifted

into extinction.

To a lesser degree societies and minorities in the
Western world have suffered from collective neuroses
at different troubled times in their history. There is, of

course, no true identity between such a collective

ndental illness and a personal one. There are only
l For at time a grouj> appears to have crossed

frontier of reason into a phantom world. In that
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world it has for a time laid aside its normal standards

of thought and of behaviour until at last it has drifted

back mentally into the real world.

The problem of medieval Europe was that it always
laboured under deep stress. It was totally and un-

conditionally at the mercy of its environment. Generally

speaking we have no experience of this, since technology
enables us to manipulate our world to serve us. For
medieval men there was neither explanation nor

remedy for many of the things that happened to them.

If plague broke out there was no defence; when

lightning struck there were no conductors; if fibre broke

out there were no brigades. Diabetes and appendicitis

were fatal diseases among many others, which to us

are mild afflictions. We cannot imagine the bereave-

ments which resulted from fantastically high infant

and mortality rates. Life expectancy for such men stood

at a median figure of forty years of age. In the absence

of applied science there were no methods of predicting

what would happen, no methods of prevention and

when the dire event occurred there was no defence at

all. The mental patterns of the medieval world under

stress have no counterpart in our experience.

There were stresses of other sorts too corruption

which prevailed at times in Church and in, State,

famines and misfortunes, wars and plagues all of

which imposed their burden on a simple, illiterate

people until at times they were tried beyond
endurance.

At such times group anger at a petty tyrant, group
fear ofa plague Christendomwould begin to smoulder

and a blaze would burst out in some particularly sorely

tried minority.
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(iii)

Professor Cohn writes^of this early period of the

First Crusade with great intuition in his Pursuit of the

Millennium.

Towards the dawn of the eleventh century, he argues,
there was great discontent among the poor in Europe.
There had been a minor movement from the land to the

towns, and there the poor were dissatisfied. At the same
time they were tried by a series of droughts, famine and

plagues which begot unrest, insecurity, poverty and

misery.
When Pope Urban announced the Crusade at

Clermont-Ferrand in 1095, it was with the hope of

uniting a divided France against the Moslem enemy
which was threatening Christendom and besieging

Byzantium. As it happened, the announcement of the

Crusade coincided with the longing of the poor to be
free from their poverty. A generation before or a

generation after nothing much would have happened.
Instead there was a great stirring among the people of

Europe something of mythical significance had been

placed before them in the hour of their need.

All over Europe people began to coalesce into mobs
and then into armies at the sermons of the travelling

preachers. Men left their wives, their children, their

homes fired by a great exaltation and an obscure
conviction that a page of history was about to turn.

As they marched, the bands of the Peoples' Armies

began to dream grandiose dreams. In the dream the

purpose of the Crusade was changed. It was to Jerusa-

lem and not to Byzantium that the Peoples' Crusade
would go. They and not the knights were the children
of God. They would storm the walls of Jerusalem and
not their feudal leaders.
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When the city fell and the Moslems were slain a new
age and a new era would begain. It would be the

Millennium when God would wipe away the tears from
the eyes of the poor. There would be no feudal bondage,
but all would be equal. There would be no sickness and
no pain, for it would be the age of the saints in which
the poor were at last at home with Christ.

For a time they were in a phantom world. As the

armies streamed across the plains of France they
actually saw the shining towers of the New Jerusalem

upon the skyline. They swept onwards in a mood of

dangerous exaltation. God had chosen them to be His
instruments of vengeance towards the heathen. If any
were to resist baptism they should be beheaded.
Under the whip-lash of misfortune these men had

coalesced into groups. They were in search of Shangri-
la, for the New Jerusalem, for the phantom opposite
of the real misfortune their environment had visited

upon them. Excitement ran between them like a virus

in an epidemic. This was the time of the poor the

hour of the oppressed; blessed and sanctified by the

Cross of Christ they would plant in place of the green
banner of the Prophet. For them it was the beggar's

opera, the time for building castles in Israel. And so in

their world there was neither faith nor reason, only the

fringes of both. Away from the stabilising influence of

their homes, having torn up their shallow roots from
the barren towns, they sought for satisfaction in

phantoms, an easy prey for the lunatic fringe of

visionaries and paranoiacs whom they invested with

the stature of their preachers and their prophets.
Across the centuries these phantom voices come down

to us. Why, they murmur, should we go to the Holy
Land when those who do not believe are among us?

Professor Cohn quotes from the Chanson de Roland:



54 The Phoenix of the West
" The King's Bishops bless the water and the heathen
are brought to the baptistry. If anyone resists the King
has him hanged, burned or beheaded. . . ." It is the
authentic voice of the First Crusade the phantom
world of frenzy in which, for the minority who crossed

its frontiers, pogrom became a sign of grace.

(iv)

The victims of this the first of the great Christian

pogroms were organised in Europe as follows. There
were some in Hungary, in Bohemia and in parts of
France and the Netherlands. The wealthiest and most
numerous of them lived in the Rhineland and in the

expanding cities on the Moselle and on the Rhine.

In these cities they were money-lenders and usurers.

Traditionally we think of avarice as their national vice

(every nation has one), and there is no doubt that one
of their weaknesses is a great love of material things. In
this case, however, they were forced by a number of
circumstances to engage in commerce and usury, and
to become conscript bankers at the whim of their

feudal lord.

They were not allowed in many countries to own
property and, as such, they were outcasts from, and
outsiders to, the feudal system. This meant that they
were excluded from the professional guilds and tended
to become pedlars and money-lenders. At that time
there was a conviction that the levying of interest

upon loaned capital was sinful. It was not sinful to

borrow; it was to lend, and hence, to salve the Christian

conscience, the Jew was impressed albeit willingly
into the role of money-lender, as he was deprived of the
cultivation of the soil and forbidden the professions by
the guilds. He was also forbidden to carry arms, so
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that he could be neither lord nor villein, and was

loosely regarded as the property of the Emperor or the

King, to whose underlings he paid protection money
for the privilege of living in the town ghetto. His tenure

was as insecure as the small trader's in the Chicago
gangster era of the 1920s. He was a ready source of
income to be milked dry by the local baron, by the

King, by the State, with a flourish of the medieval

equivalent of the tommy-gun if he failed to pay for

protection.
While greed led the Jew into his phantom world

(with which we are not concerned), avarice led the

Gentile of the Middle Ages into a phantom world
where he robbed Jews devoutly on the basis of a

superstitious kind of faith that belongs neither to right
reason nor to true religion. The sight of wealthy Jews
to the discontented poor was a great provocation, no
doubt. When the first wave of exaltation travelled

among them it was towards the wealthy Jews of the

Rhineland that they turned with animal envy.
For the Jews of the Rhineland twelve o'clock came

on a May morning on the narrow streets of Speyer in

the year of Our Lord 1096. There the first Jews were

killed until the community bought protection from
the bishop. A little later at Worms more were killed.

They sought protection in the Bishop's House, but it

was besieged and they slew each other or were slain,

eight hundred of them. At Cologne they threw them-

selves in the river and were fished out again and literally

hewn into pieces. At Mainz, at Trier and at Cologne
the pattern was repeated. In a couple of months the

Peoples' Armies hadiexectited about six thousand Jews.

In the cities on the Maine and on the Danube the

pogrom also raged. Their one hope was to accept

baptism. The remnants of the ghetto at Treves accepted
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instructions from the bishop and were saved. The

appalling thing is that the avengers of the death of Our

Lord believed the phantom dogma that God grants the

gift of faith when a sword point leans on the throat of

a Jew. They believed that Jewish babies were guilty of

the death of Christ as if any baby born now in

England could be held guilty of the regicide of King

Charles.* They believed that if you killed a Jew you

slew one of the army of Antichrist, and that this was a

token of your own salvation.

These things were symptoms of a division between

the Christian majority and the Jewish minority which

was to grow sharper as the Middle Ages advanced.

This pogrom really means that for the first time the

acuteness of division between Jew and Gentile inscribed

itself on the growing consciousness of medieval Europe.

In an age in which the hinges of culture were One

Lord, one faith, one baptism the Jew was seen for the

first time as a cancer in Christian social anatomy.

There were no myths until as from this time of the

Jew as the ritual murderer of the Host, of the Jew as

needing Christian blood for the Pasch, of the Jew as

the murderer of Christian boys. This pogrom marks

the beginning of them, as it does of the myth of the

Wandering Jew and of the Juif Abominable whose

image was imprinted by this, the first of the pogroms.

* Sartre writes (Portrait of the Anti-Semite, Seeker & Warburg):
" From the primitive aspect, the Jew is thus a murderer or the son of

a murderer (which, in the eyes of a collectivity which conceives res-

ponsibility in a pre-logical form, amounts strictly to the same thing)

and as sufch, he is taboo,"



CHAPTER V

POGROM IV: THE BLACK DEATH

THE pogrom of frenzy which we have just examined

succeeded in imprinting on the Nordic mind the image
of the Abominable Jew. Jew-baiting accordingly
became a medieval pastime, a mixture of fun and blood

to take its place with the tournaments.

No less than ten times between 1120 and 1250

successive Popes emphatically reiterated and endorsed

the Constitution for Jews, in which violence towards

them was expressly prohibited.

Papal prohibitions had little effect. Within fifty years

of Pogrom III a mad monk named Rudolph pursued
his shadow among the Rhineland towns preaching to

the Nordic mind of its duty to carry out vengeance on
the enemies of God. The terrible cry of HEP an

abbreviation for
"
Jerusalem is lost

"
rang through

the cobbled streets of Cologne and Strasbourg. This

was the password for pogrom, for making better the

world by slaying Jewish babies, the murderers of

Christ.

By 1254 the Great Outsider was branded as an out-

law with the rouelle. The rouelle was a piece of blue or

yellow cloth worn on the front and back of the Jew's

garments. Centuries later Hitler's thugs were to use

the same distinguishing cipher in the last of the great

Nordic efforts to exterminate the race. By 1267 the Jew

was wearing the statutory cap, with twin horns to

indicate his conscription into the army of Antichrist

AH that was now needed was a pogrom to imprint his

57
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demonic nature on the medieval mind. Such a pogrom
came with the Black Death.

This plague broke out in 1348 and it slew in one year
one-third of the population of Europe. It travelled

along the great trade routes, so that its coming was

expected.
For the average man, so totally at the mercy of a

cruel environment, it was terrifying to hear from
travellers that Death was near and sharpening his

scythe, that one hundred miles away the dead were so

thick on the streets that none could bury them. Death
assumed a real character. He was around the corner

presiding at the chess-board on which Christ and Satan

played for the soul of man. Man was living in the last

days and the end of the world was near. Was there a
talisman to save him, to send Death away from his

door, to arrest the game of chess to rescue bishop,
knight, queen, king and pawn from the dance of death ?

Wave after wave of fear rolled along the afflicted

trade routes of Europe. Phantom faith declared that in

these Last Days it was God's wrath descending upon
His wicked world. Phantom logic stepped in and
completed the lunatic syllogism of pogrom.

Christians who drank from wells died in agony from
plague. The Jews did not. Therefore the Jews were
poisoning the wells. Exterminate them and the knights
and pawns would be saved.

Like the knight's move in chess the crooked story
moved and spread. Spanish Jews had dreamed up the
master plan and were sending the poison out by special
messengers to the wells of Christian Europe. Toledo was
the Kublai Khan of this phantom world. There Jewish
sorcerers compounded the poison from the dough that
mm ii&edm the baking of Hosts mixed with blood from
Ite Jkearts of captured Chiistiam. The lepers were the
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messengers, the agents. And so in Languedoc there

was a pogrom of lepers, who under torture revealed

what the Gentiles wished to know. A giant web of

intrigue was uncovered a Grand Orient of Moslem
Kings based on Tunis who were bribing the Jews to

poison all Christendom so that the green banner of the

Prophet could be planted on the Rhine. (The similarities

here with Nazi propaganda are obvious enough
simply write Rosenberg words into the medieval myth
and you will recognise the stream of hate that poured
out from the Nazi machine in the 'thirties.)

The pattern of pogrom was soon to be made clear.

It was not of frenzy this time when Jews were slain en

route to the golden spires of the New Jerusalem at

whose feet the emancipated poor would happily crouch.

It was a pattern of frenzy, of self-preservation in a

world of the apocalypse in which bright sun shone on
death and corruption. Nothing pushes us so deeply
into the phantom world as the elemental, contagious,

primitive fear that we call panic. Nothing heightens
our suggestibility quite so much and our credibility

too. In this dimension of depression the Jew, the Great

Outsider, was the natural bouc emissaire, the scapegoat
tailored for the occasion. So pogrom began and might
have slowed to its bitter end, for it was noticed that

the plague continued in places where Jews had been

exterminated. But there came upon the scene the

Flagellants.

The Flagellants had first appeared in Italy, signifi-

cantly enough one year after a terrible plague in 1259.

Then, as at the time of the Black Death, ignorance of

secondary causes prompted men to see in the plague

yet another punishment from on high. Clergy, laity

men, women and young children formed processions

of sojnoetimes ten thousand strong and wandered
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across Italy, scourging themselves as they went in

reparation for the sins of the world. The movement
crossed the Alps into Teutonic countries where strong
civil and ecclesiastical pressure forced it underground,
and there it slumbered until the panic of the Black

Death furnished an occasion for bloody resurrection.

When it appeared the movement was highly organ-
ised. Members swore unconditional obedience to their

group leaders, called
"
Masters ". They were required

to possess an income of fourpence a day for their

support. They were given a habit and a white mantle
on which was embroidered a red cross, and they were

required to remain with the organisation they had

joined for not less than thirty-three and a half days.
Twice a day they marched to the principal church or

square of the plague-fearing town into which they had
come. Stripped to the waist they lay in a circle, indi-

cating by their posture the nature of their sins. They
were beaten by the Master and then they rose and
stood in a circle and scourged themselves for the sins

of the world until they were covered with blood.

They cried that they were scourging themselves at

the express command of Christ. Their blood mingled
with His, and, in these last days, they too were saviours

of the world.

To those who watched, the exhibition of five hundred
half-naked scourgers streaming with blood com-
municated its own hysteria and cruelty. Their sugges-

tibility grew, fostered by fear and awe of the paranoid
sob-leader who urged the Flagellants to greater efforts

because in this way the plague would be averted and
God would spare the people.
The scourging and the sobbing slowly abated and

the Master read to the frightened crowd a letter

have been brought by a& &n ej to St. Peter's
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in Rome. This letter stated that Christ would spare
from the plague those who joined the brotherhood for

thirty-three and a half days.
Thousands would then enrol themselves and great

processions would stream out to the next town. They
marched three or four abreast, bearing crosses, lights

and banners, singing melancholy hymns, despairing

people who had been given hope and the talisman

of the scourge.
All the phantom dogmas were there the plague, the

wrath of God; the letter from the Angel, the message of

hope; the brethren of the Cross, the saviours of the

world; the mystic thirty-three and a half days, the

scourge, the blood upon them like blood on the doors
of Egypt saving them from the angel of wrath at the

time of the Exodus. There was phantom faith, too, from
which emerged a dreadful syllogism of pogrom in

which the Flagellants swore that unbelievers must die

because in that way God was appeased.

Repeated clerical condemnations of the Flagellants
made no difference to them. This was their hour, as

wave upon wave of fear was borne by the Black Death

along the trade routes of Europe. It was the twilight

of the mind under total stress. It was the world that

Hieronymus Bosch painted in which there was so much
death that men lost the hope of resurrection.

As people watched them, the phantom image of the

Jew became uppermost in their minds, partly because

of the things the prophets said, and partly because the

blood of five hundred saviours reminded them irresist-

ibly of what the Jews had done to the Christ of the

Passion.

At Mainz in Germany the effect of this spectacle

was such that the people suddenly and without pre-

meditation butchered twelve thousand Jews.
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Even by Belsen reckoning Pogrom IV is frightening.

Two thousand Jews were burned alive at Strasbourg
for supposedly poisoning wells.

At the cMteau of Chinon in the Loire country they

dug a great pit and filled it with blazing wood and in

one day cremated alive one hundred and sixty Jews.

Erfurt in Germany burned three thousand.

At Frankfurt scourgers and townspeople tore the

entire Jewish community to pieces. The largest com-

munity in Europe was at Mainz. Not a new-born baby
escaped. Twelve thousand Jews were burned alive in

Bavaria.

Throughout Flanders and the Low Countries the

scourgers wandered like wolves killing all Jewish

communities they encountered by burning or by
drowning.

In defence they said that they thought to please God
in this way the voice of phantom faith. Pope Clement
VI spoke with the voice of authentic faith when he
condemned the scourgers

"
for shedding the blood of

Jews whom Christian piety accepts and sustains ".



CHAPTER VI

POGROM V: TORQUEMADA

THE Spanish Inquisition was instituted on November
1st, 1478. Of its kind it was unique because the sovereign
was given power by the Pope to establish it. The

Inquisitors were Dominicans. Within five years of its

establishment Sixtus IV must have regretted the

absolute power he had given to the sovereigns of Spain.
The two Dominicans King Ferdinand appointed were

charged by Pope Sixtus with:

(1) The unjust imprisonment of many;
(2) cruel torture of them;

(3) declarations that they were heretics;

(4) the sequestration of the property of those

executed.

Their Majesties of Spain accordingly nominated

another Dominican, Tomds Torquemada, who was
confirmed in office as Grand Inquisitor.

The essence of the Spanish Inquisition is that it was

Spanish rather than Catholic. The universal term

"Catholic", like the universal term "Jew", is a

concept woven out of similarities. You canftot form a

universal idea out of differences. But there are differ-

ences among Catholics as there are among Protestants

and as there are among nations. The Spanish Inquisition

belongs to the sphere of national differences to the

exclusiveness, latent cruelty, pride and severity of the

63
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Iberian temperament.* Its Catholicism and its culture

lias many wonderful characters, but Spanish Catholic-

ism is essentially the deposit of faith after that deposit
has gone through the cultural and specific filter of the

Spanish character. In the practice of the Inquisition we
see the negative and repelling side of Spain, but it has,

too, its positive and attractive strengths. To those who
love Spain the Inquisition was a bastion against heresy;
to those who do not, the Inquisition was a degradation
of human dignity.

It is hard to discuss the Inquisition dispassionately.
The very term is a loaded one. Its aims, at least, were

noble, and this is more than can be said of the brain-

washing inquisition of Allied counter-espionage when
it changed the personalities of captured spies during
the last war. Its methods and cruelties were no less than
the cruelties of Calvin's soul-washers in Geneva. The
whole principle of it was to try to save a man's soul at

the expense of his body, and, as such, it is in a separate
class from the personality-changers of Russia and

China, to whom man has no dignity and no soul. It

must, too, be judged by the standards of the times

standards in which the length of life you lived did not
matter so much as now, nor the amount of pain you
were called on to endure, standards when treason was
often heresy and heresy often treason because of the

unity of Faith and the close alliance of Church and
State. Even by these standards it must be condemned,
not so much for what it tried to do as for the way in

wMch it tried. It was this body in Spain who launched
* Rafael Altamira in his History of Spain (D. Van Nostrand Co.

Inc.* New Jersey), p. 358, talks of "
the violence, intolerance, and

exaggeration which are among the characteristic tendencies of our
bwn fcebple** and quotes Francisco de los Bios on the inhumanity
3M, itet teoifcfe in
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the Torquemada pogrom. Some remarks are necessary,

however, as to the problem the Inquisition tried to

solve.

For many centuries under the Moslems and later

under the Christians, Jews in Spain had been left in

peace. Unlike Jews of other countries they were cul-

tivators and owners of land. Alone in all of Europe
they were relatively enlightened in medicine. They
were, too, usurers and wealthy. And they were out-

siders. They did not belong essentially to their adopted
country's culture, in which Catholicism and patriotism
were so identified that it was difficult to say where the

one ended and the other began.
Sooner or later trouble was inevitable because of the

arrogance of the Spaniard on one side and the exclusive-

ness of the Jew on the other, because of two separate

cultures which could not intermingle since in each race

and religion were identified. Throughout the early part
of the fifteenth century repressive legislation was intro-

duced against them, while more and more discontent

grew among those heavily bound to them by mort-

gages and by debts. Pogroms of various sorts raged
in Seville, Cordova, Valencia and Majorca in which

the only hope for a Jew was to embrace baptism. As
a result there were a large number of conscript converts

whom the Spaniards called Marranos. The Marranos

were outwardly conforming. They went to Mass; they

took part in the processions, but some of them kept
their own Sabbath as well and followed the usages of

the Law.
The first of the Inquisitors (whom Sixtus IV ulti-

mately deposed) took up their headquarters in Seville

and set about the crude brain-washing which they

hoped would make the Marraaos total conformers

3 TPOTW
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for the good of their souls and for the good of the

nation. The end-point of pogrom was the burning of

Jews in fours. This was a public spectacle, the Jews

being bound to four statues called quemadoros and
burned alive before the populace.
The procedure was as follows. A month's term of

grace was declared by the Inquisitor when he arrived

in a given area. This was to allow heretics to confess,
in which case they were absolved, given a penance such
as pilgrimage and that was the end of the affair. The
local inhabitants were summoned, too, during the

month's grace and from them were gathered sources of

heresy and evidence against heretics. These were then
cited before the judges and charged. If they recanted,

again that was the end of the matter. But if they did not

recant, crude brain-washing was attempted. This went
in four stages.

Since it was realised that fear heightens suggestibility
and makes the accused malleable he was threatened

with the stake unless he confessed.

Secondly, he could be confined closely and his food
curtailed. In those days confinement was the equivalent
ofbeing buried alive. Prisoners condemned to perpetual

imprisonment were thrown into blind dungeons, which
were in effect their tombs. Serov's Communists use the

same principle. They induce a model psychosis by
degrading the subject and isolating him from external

stimuli of any kind.

Thirdly, interrogators could be sent into the dungeon
full of friendliness, as persuaders. This step has been

very much refined in modern brain-washing where the

mcklel psychosis is deeply built in and the confession
isi^efielted by an interrogator who assumes the stature

p&fcho-analyst and effects a transference.

tifere was torture. Modern brain-washers do
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not employ this technique. They discovered that it

stiffened morale and resistance.

We should realise that these methods of eliciting

confessions were practised upon captured spies by our-

selves during the war. Under the Defence of the Realm
Act, too, plenary powers were given to the State to

arrest citizens without any of the safeguards that were

imposed on the Inquisition. At least the victim in Spain
had from the system justice of a sort. Unlike the un-
fortunate sufferers under DORA, witnesses could be
called for their defence and the trial was public.
The weakness of the trial system was this. It was not

enough for the victim to declare his innocence and to

assert his total acceptance of the faith. He had to

acknowledge his heresy and confess his guilt. Hardly

anyone would appear as a witness in his defence since

they too would come under suspicion. Witnesses for his

prosecution had only to be two in number. They could

themselves be heretics. In either case there was for a

time no revelation of their identity. And even when the

accused was told their names he could not confront

them.

In normal times the system did not work too badly.

But in times ofpogrom all sorts of things could happen.
The biggest weakness of all was that torture was a

legitimate weapon for the extraction of truth. It was

this, and not a punishment, in the minds of the In-

quisitdjrs. Originally it was a last-resort technique to be

given only once and then not to a degree which would

imperil life or limb.

In practice what would happen would be this. The

I^uisitors continued the interrogation in the torture

ctLappfcer. For every new piece of "evidence" un-

covered the rack, the boot, the thumb-screw- whatever

it was could be legitimately employed. Or with a
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distinction which would have delighted a Pharisee

all the tortures of successive days could be regarded as

a continuation of the one torture.

Under this stress the victim confessed to anything.

If he then repudiated his confession after he was
released from torture, he could be put back again on
the rack until he made "

a true and free confession ".

Even then it was not the end. Back on the rack he

could go for more torture until all his accomplices
were named.

Apart from the degradation of human dignity of

such performances, one must ask why a victim was

cruelly punished before it was known whether or not

he was guilty, and why, anyway, a sensible Inquisitor

would place credence on testimony produced under

duress, and even why a man should be forced to

incriminate himself at all? The reluctant answer has to

be that whenever these methods were employed and
there were many instances when they were not- there

was that acceptance of cruelty for its own sake which

we call sadism.

It is in this dimension of excess and sadism that the

Torquemada pogrom took place. The minimal agreed

figure of persons burned by Torquemada is two
thousand* in fourteen years. There were many other

punishments too such as walling them up and starving

them. It is said, with reason, that the Spanish Inquisi-

tion was unique because its excesses proceeded from its

civil rather than its ecclesiastical constitution. It is said,

rightly, that the State carried out the corporal punish-
* Ofwhich not less than one thousand were'Jews. This is the minimal

agreed figure, disputed by Jewish historians, who fhinfc it is much
larger. FfVe thousand were sentenced to

"
perpetual imprisonment **,

at euphemism for being boned alive. Those who were burned or

Strangled :were more fortunate.
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ment, but this does not absolve the sadists who baptised
their cruelties under the cloak of religion and of the

civil law.

The pogrom arose from a previous mistake a

mistake constantly made in Europe throughout all the

time of pogrom. The mistake was in believing that

forced baptism made a Catholic out of a Jew who did

not believe in Christianity and who accepted his

Christian baptism as an alternative to the sword or to

the stake.* Many of the Marranos fell into this cate-

gory. They were Jews at heart under the Christian

cloak, conforming not out of belief but out of necessity.

In their minds the crime was in accepting baptism and
in being apparent apostates to their faith. Many of

them who refused baptism genuinely thought that they
were dying for the faith of their fathers.

Now it is one thing to say a man is wrong, that he is

in error, that he is in heresy, and another that he knows
his error, persists in it and wants to be a heretic. It is

one thing to condemn the error and another to hate

the errant, to condemn the sin and despise the sinner.

Subjectively the man may be in good faith and believe

his error. To accept that good faith and condemn the

mistaken belief is what we call tolerance. But to the

Middle Ages man, conditioned by the all-or-nothings

of a decadent scholasticism, tolerance was both

approval and active encouragement. True zeal de-

manded not only the extermination of heresy but the

burning of heretics, the curing of the headache by

lopping off the head, the dissolving of enmities by the

killing of enemies, the eradication of Judaism by the

ritual and periodic butchering of Jews. Reformation

Protestants thought in exactly the same way. .They

* The Third Lateran Council, 1179, specifically defended the Jew's

right to refuse baptism.
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considered it their duty to kill heretics. Protestants and
Catholics were the children of their times, but for

Protestants there was less excuse. The principle of

private judgment makes heresy impossible. The most
that can be said for Catholic countries then was that

heresy and treason were indistinguishable.
In a non-religious context the same punishments were

handed out with greater barbarity and greater frequency
by civil authorities on treason-hunts. The canonical

procedures laid down for the Inquisition marked a dis-

tinct evolution in the administration of justice at that
time. That time was a time of barbarity. With the
memories of Auschwitz and Ravensbriick and of the

pogroms of Hungary and the slave mines of Siberia,
we cannot be over-optimistic. Barbarity is, however,
less frequent in well-nourished populations who are

fortified against stress by advanced technologies.
In 1492 the last chapter was written in the history of

the Torquemada pogrom. Unconverted Jews* were
banished from the kingdom on the old charges of pro-
faning the Host and crucifying Christian children. Some
went to African seaports and were decimated by
starvation, others to Italy where they died of famine,
and some bought their way into Portugal where after a

lapse of eight months they automatically became slaves.

A succeeding king enfranchised them but then deported
them. Before deportation a secret order was given that
children under fourteen were to be forcibly seized from
their mothers, scattered throughout the kingdom,
baptised and brought up as Christians. There was yet

turn pf the screw. Two of the embarkation
ts wer^ clo,se4 at the last minute so that the statutory
iiamftis wuld pass for the Jews concerned. Tfiey
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were now offered the choice between slavery and

receiving their children back if they themselves would

undergo baptism.

A fortunate few reached Turkey. There, beneath the

green banner of the Prophet they received the tolerance

that was denied them beneath the shadow of the Cross.



CHAPTER VH

POGROM VI: ENGLAND

THERE are two Jews whom everyone knows. The first is

Judas and the other is Shylock. Shakespeare's Shylock
has cringed on the stages of the world. That is why an

English pogrom is discussed here. Shylock is no more

typical of all Jews than Judas is typical of the Twelve

Apostles. From each of them the one real, the other

imaginative the Gentile can learn of himself.

(i)

There were Jews in England at the time of the

Saxons. They are mentioned in a charter in 833. They
were deported to Europe in 1290 and allowed back
under Cromwell in the seventeenth century. During this

time there were hardly any Jews in England, but they
lived on in the narrow insular minds of the people in the

form of myths, some of which are still believed today.

Every schoolboy who has wrestled with The Canter-

bury Tales remembers the Prioress's Tale of the little

boy who sang a hymn to Our Lady as he passed
through the Jewis quarter

"
in a great city

"
(in Asia)

on his way to school. The wicked Jews cut the throat of
the Christian boy, and although dead he continued to

sing his hymn, because the Mother of God had placed
a grain of corn upon his tongue. What happens in Asia

happens in England, too:

" O young Hew of Lincoln, slain also

By cursed Jews, as it is notable."

72
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It happens in Scotland also, as recorded in the ballad
of

" The Jew's Daughter
" who killed a Christian boy

and threw him into a well. Thus dead boy cries too.
There are five variations on the theme of a murdered

Christian boy recorded in the twelfth century, and
fifteen are recorded in the thirteenth. Each century
makes its own contribution to the myth there were
thirty-nine

"
slayings

"
in the nineteenth century. The

reader is invited to partake in two small studies in
detection those of the Lincoln boy and of the Norwich
boy.
A Christian child named Hugh of Lincoln was

reputed to have been stolen by Jews in 1255, fattened
on bread and milk for ten days and ritually crucified.

The earth would not retain the corpse and in a panic
the Jews threw it into a well belonging to a Jew named
Copin. It was discovered there by his mother. It bore
the marks of scourging, crowning with thorns and
crucifixion. This, it was alleged, had taken place before
a large number of Jews some said that the boy was
crucified before all the Jews in England.

In his trial Copin is alleged to have admitted that the
crime had been committed and took place as a ritual

ceremony once a year. Copin was executed, eighteen
Jews hanged at Lincoln and ninety imprisoned in
London under sentence of death, which they escaped
by paying a large fine. (It is a strange coincidence that

the Jews were accused of this and allied crimes when-
ever the King wanted money. Henry III, the monarch
in question, was in financial distress. He deputed his

brother, the Earl of Cornwall, to tax the Jews. In three

years they had paid one-fifth of the national debt. Even
this was not enough, so Henry sold the Jews to his

brother.)
The boy Hugh was "

canonised
"
by the people as a
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child martyr. He is no longer in the Christian calendar.

He figures much in medieval ballads but surprisingly

little in official documents of that time. It cannot be

proved that there was any truth at all in the allegation.

A century before, however, another child had been
"
canonised

"
by the people of Norwich. Visions and

miracles were reported from his tomb in Norwich

Cathedral where people prayed to St. William, martyred

by the Jews. This story is again worth examining.

The story goes that the body of a boy was found on

Holy Saturday, 1144, in a wood near Norwich. He was

subsequently identified as a tanner's apprentice named

William. On his body were marks which indicated that

he had been crucified.

His uncle was a priest called Sturt and he accused the

Jews of the crime, offering to undergo trial by ordeal

before the diocesan synod to prove his accusation. His

offer was not accepted. Five years later, a Jew named
Eleazar was murdered and when the Jews requested

justice the bishop counter-charged them with the

murder of William.

The story as told depends upon one authority,

Thomas of Monmouth, a monk, whose sources came,
he admits, from hearsay gossip in the monastery. From
this moment, however, he enters into the scene person-

ally. William was buried in the monks' cemetery. The
founder of the monastery came back from the dead

three times and told Thomas in a vision that the child's

body was to be translated from the cemetery to the

chapter-house. It was again translated later (this time

to the cathedral), exactly ten years after the crime; and

from this moment popular devotion begins.

Thomas was now prepared to substantiate his

charges. He discovers nearly ten years after the crime

a Gxristian serving-woman who tells him that she
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was an eye-witness of part of the proceedings. She said

she saw, through a crack in the door, the boy tied to a

post in a Jewish house. Afterwards she said she had
found a boy's belt in the room. Later still she pointed
out to him, he said, the marks of martyrdom in the

room this after ten years! And as final and incon-

trovertible evidence he quotes from a convert Jewish

monk Theobaldwho told him that everyyear a Christian

must be sacrificed by Jews in some part of the world,
for without the shedding of blood they would never

return to their fatherland.

Upon this statement that Thomas attributes to the

monk Theobald the vast edifice of ritual-murder stories

has been built* This was the first time the lie was told,

and over and over again it was to be repeated in various

forms. The lie was told in Northampton in the 1 370s and

they tied Jews between horses and tore them apart.

The lie propagated itself. It was the perfect excuse for

hatred and pogrom.
The history of the Jews in England seems to hinge

on money. The dealings of the monarchy with them
were one long exaction. In turn they sought then-

revenge by usury. The first outburst of pogrom seemed

to set the pattern. At the coronation of Richard Lion

Heart some Jews were expelled from Westminster

Abbey and there was an outburst of popular fury. The

houses of Jews were ransacked and plundered. The

King conducted an inquiry and three Gentiles were

hanged. Two suffered because they had robbed a

Christian on the pretence of his being a Jew, and the

third hanged because the Jewish house lie burned set

fire to the next, which belonged to a Christian.

* Ritual murder was alleged as the motive for Polish pogroms at

Kielce, July 4th, 1946, and at Czestochowa, 1946. Cp. The Jews in the

Soviet Satellites (Syracuse University Press), p. 253.
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The time was that of the First Crusade and the

example set in London touched off in the provinces a
wave of pogrom which thundered impartially on the

infidelity and the wealth of the Jews. Now when Jews
were murdered their bonds of debt were usually burned
and their movables seized. As these would normally
become Crown property the Exchequer suffered. After
a vicious pogrom in York the judges on circuit were
instructed by the King to inquire who were the mur-
derers not to punish them, but to secure the property
which had been stolen.

Richard declared the Jews Crown chattels. Their

property was to be registered, and each bond sealed

before two Christian lawyers. In this way the Crown
could not lose.

Their final expulsion from the kingdom was again
bound up with money. After being sold by King
Richard to Prince Edward they were sold by Prince
Edward to some merchants in France, and in 1287 King
Edward arrested and imprisoned the whole nation

(about sixteen thousand) and made them buy their

freedom. The collection of their freedom money ex-

hausted their resources and they became expendable.
All their immovable property was taken over by the
Crown and they were expelled from the realm with just

enough money left to subsist on. After being bought
and sold like cattle they were banished when they could
no longer be milked. Even after they had gone the

memory of their money still haunted the English, who,
for many years, dug in the ground on which Jews had
lived in the hope of finding treasure.
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00

It is not surprising, then, that the greatest of English
dramatists should create in Shylock a type which
answered to the long drag of racial memory, a figure
of a Jew who sought to have his bond, his pound of

flesh, his revenge on those who had treated him

unjustly.

The idea of a creditor offering as a security for a loan

a pound of his flesh was not Shakespeare's. Therewere

legends about it in the twelfth and thirteenth centuries.

The main characters are a knight and a creditor, both

Christians. The judgment excuses the knight from

payment, a plea having been made by a woman in

disguise as a knight. The basis of the judgment is the

same in the fable as Shakespeare makes it in the play.

Flesh may be taken but not blood.

The substitution of the Jew for the Christian creditor

was first made in an English medieval poem round
about the time that the Jews were expelled from

England in 1290. Subsequently it passed into European
literature.

The role he acquired there is somewhat different

from that in which Shakespeare casts him. Marlowe

puts him in Malta as a rich Marrano whose ships sail

the oceans of the world. His purpose in life is to kill

Christians and gain wealth and power. He is a hybrid

by Tamerlaine out of Faust, a poisoner, a liar, a

traitor, a usurer, an intriguer.

Shylock, on the other hand, is no villain, and he is

no hero. Marlowe gives Hinrt a loaded name Barabbas ;

Shakespeare an English one. Shylock's purpose is the

acquisition of wealth for its own sake. He lives in that

static world which fosters the adventures of others, and

to that extent is parasitic upon them.
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Antonio is a bold adventurer, a Venetian counter-

part to an Elizabethan sea-dog. In debt because

of his spending he goes to Shylock, the money-lender,

whom he despises and insults. A bond is agreed upon
and signed before a notary. If Antonio fails to repay

within the stated time the forfeit will be a pound of his

flesh. Antonio fails to honour his contract.

Shylock is only on the fringe of citizenship, never-

theless he can and does bring a lawsuit to secure his

pound of flesh, refusing repayment of a higher sum by
friends of the defendant. He wants Antonio's blood.

He is within the law, within his rights, asking of a

Christian court that it should mete out the justice of

Christian law. Nevertheless it is not as a usurer that he

stands before the court but as an avenger. He says:

" '

Shylock, we would have monies;
*

you say so;

You that did void your rheum upon my beard

And foot me as you spurn a stranger cur

Over your threshold: money is your suit.

What should I not say to you? Should I not

say Has a dog money?
"

Every dog has his day. The Christian has treated the

Jew like an animal, and like an animal at bay he has

turned. Shakespeare allows Shylock to speak for his

nation:

" Hath not a Jew eyes? . . . hands, organs, dimen-

sions . . . fed with the same food . . . warmed and
cooled by the winter and summer as a Christian

is? . . r

The question hangs in the air. Is the Jew not a

member of the human family ?

Christians keep slaves, he argues:
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" Which like your asses, and your dogs and mules

you use in abject and slavish parts,
because you bought them; shall I say to you
let them be free . . .

that their beds be made as soft as yours . . .

You will answer: The slaves are ours."

So too is his pound of flesh. He bought it. They treat

slaves as if they were animals
" The villainy you teach

me I will execute."

For the first time in their European history they have

been allowed to defend themselves. The Gentiles have

been confronted with the caricature they have made.

The scapegoat has become articulate. What the Christ-

ian has conceived him to be, that is what he has become.

Portia enters the scene. To the hard male discipline

of justice she brings the mercy that drops as gentle rain

from heaven, introducing that quality of equity which is

the operation of law inspired by love.

The charges Shylock has brought, incidentally, have

not been answered. The court remains unmoved,
frozen in its prejudice. Shakespeare has mirrored the

Gentile mind with the exactitude of genius.

Portia in disguise, of course, for that arrogant
masculine world would not learn its lessons from the

other half of human nature pleads as in the fables. It

is flesh on the bond, not blood it is one pound of

flesh, neither more nor less. (What legal value has this

argument? Ifyou contract to an act you contract to its

natural consequences.) So the claim is refused. And,

according to the pattern of so many of the edicts

levied against Jews, Shylock's property is confiscated

and he is forced into baptism. As always, the Jew is an

outlaw.

But the lesson of Portia is not a lesson in law. The
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Jew must learn that Christians know mercy and show

mercy to each other. But they show him none. That

they have justice for one another but not for him.

Italians are not Julius Caesars; all Scots are not

Macbeths; but every Jew is a Shylock. Shakespeare was

not being malignant. He simply made a myth into a

person. He simply mirrored his times. No one bothered

to teach the Jew that the quality ofmercy is not strained.

The lesson goes one stage deeper. The patriarchal, lex

talionis figure of the Old Testament Jew is confronted

in Portia with a new kind of Eve whom the old Adam
knows not. She is the Christian woman Dante's Beata

Beatrice whose noblest fulfilment finds itself in Mary,
the Mother of God, tamer of the Boanerges, Maria

Assumpta, the reminder that God's love comes through

her as God's justice came through Moses. Shylock and

his brothers live on their Mosaic heritage. God's law

and God's righteousness is one side of his image. God's

love and God's mercy is the other. Of the Prodigal Son

the Jew can only say that he has received his deserts

when he competes with the swine for pig-swill. The

Prodigal Father waits for the Shylocks too.

(iii)

The reader must be patient, for the next pogrom
springs backward into the pre-Christian era. It is

pogrom in Persia, or to be more accurate it is pogrom
which never was. The reason why the pogrom was

still-born is due to a woman, Esther. The reason why
it is treated here is that the story of Esther is a kind of

commentary on The Merchant of Venice.

Portia we have seen as the New Testament Eve

leavening justice with love and bringing mercy to

Christians but not to Jews. Here now is Esther the Old
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Testament Eve gaining mercy for Jews and vengeance
on Gentiles. (Portia before the Duke of Venice, Esther

before the King of the Persians history is made by
men who listen to their women and by men who do not.)

Each speak with the voices of their separate race and

their message is one of mercy, though Esther has less

than Portia.

To the Catholic mind (not to the Protestant its

anima is no higher than Esther) comes the transcending

figure of Maria Assumpta, the loving Jewess through
whom God's love became Incarnate. Our need of that

figure of the quality of mercy she symbolises is for

some poet to declare, for we sense our need rather

than deduce it. She is Portia to the Jew and Esther to

the Gentile and both have need of her.



CHAPTER

POGROM VH: ESTHER AND XERXES

THE dimension of this pogrom that failed is quite

simply that it took place in Persia during the reign of

King Xerxes (486-465 B.C.), monarch of the exiled

Jews and of all the Persias.

The heroine is Esther, wife of the King (called

ASSUERUS). The villain is Aman, minister to the

King, whose counterpart is Mardochai, spokesman for

the Jews.

Aman decided that there should be a pogrom of the

Jews. At a banquet Esther accused Aman of treason.

He was hanged. However, an irrevocable decree for

the massacre of the Jews had been agreed upon by the

King. A fresh decree proceeded from the King entitling

the Jews to defend themselves against the followers of
Aman. This they did victoriously, and they keep the

feast of Purim annually to celebrate the occasion.

These are the bare bones of the story. Its details are

highly indicative. Aman, incidentally, is or was the great

bete noire of the Jews. It used to be the custom in Jewish

communities on Purim to hang his effigy from a gibbet.

All must be present in the synagogue for the reading of

Esther and every time his name was mentioned in the

reading the congregation clapped their hands and
shouted somewhat paradoxically

"
Let his memory

perish."
Xerxes was the capricious despot who ordered the

Hellespont to be whipped when his bridge was swept
away and then ordered the engineers to be beheaded.

82
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He was in line of descent from Cyrus, conqueror of

Babylon. (" How is fallen the son of the morning !"),

who had given the Jews the right to return to their

native land and rebuild the Temple. Xerxes ruled over a

vast empire, although he failed to subjugate the Greeks,

and it was on his return from that campaign that the

story of Esther opens, he having lost the battle of

Salamis in 480 B.C.

This lord of 127 provinces from India to Ethiopia

gave a banquet for his war lords and satraps which

lasted 170 days. On the seventh day he sent for his

queen, Vashti, to show her off to his guests. She refused.

Then according to the laws of the Medes and Persians,

which once made could never be revoked, Vashti was

deposed and to the 127 provinces the royal decree was

sent that a man should be lord and master in his own

house, and the whole world should take note of it.

A new harem was recruited, and from it Esther,

a Jewess, cousin of Mordocai, was chosen as Queen of

the Persias, her nationality remaining secret;
"
but, oh,

she was fair," writes the sacred chronicler,
"
she had

beauty past all belief, to win men's favour and their

love."

Aman enters upon the scene. He seems to have been

a Macedonian jB^th-columnist, ingratiating himself into

the royal favour, with a view ultimately to deposing the

King "and regaining the lost empire of the Greeks.

Inspired with this grandiose project he looked with

suspicion on Mordecai, whom he, perhaps, saw in the

role of a rival chief satrap, much as the prophet Daniel

had been with Darius. He also hated the Jewish nation,

whom for reasons of his own, personal and political,

he sought to destroy.

The argument for pogrom which he fed to Xerxes

was the familiar one :

" There is a single people scattered
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and living apart from the other races in all the provinces
of thy kingdom and their laws differ from those of every
race. And it is not expedient for the king to tolerate

them." It was the old story, the root of many a future

pogrom, of a race bound by Mosaic prescriptions, the

observance of which isolated it from the culture in

which it found itself.

Royal assent was given to this pogrom and the date

of it was fixed by the drawing of lots. It fell eleven

months later. This date was sent out to the hundred
and twenty-seven provinces including Judaea and

being a decree of the Medes and Persians it was as

irrevocable as the commands of the Mosaic Law. The
Jews had eleven months' grace. They could not fly.

The empire was too vast to permit escape.
Mordocai quickly saw that the hope of the nation

rested in Esther. All fasted for Esther's sake and she

appeared at her life's risk by coming in the King's

presence unsummoned!
What a scene it must have been! The Oriental Stalin

brooding in his inner palace with the plenary power of

life and death vested in his golden sceptre and Esther

praying:
"
Lord, wilt thou yield thy sceptre to gods

that are no gods/' Two of her maids-in-waiting escort

her the one supporting
"
her dainty form ", the other

bearing her royal train. Door after door they pass until

she reaches the King's presence,
"
where he sat on his

royal throne amid a glitter of gold and jewels : terrible

of mien . * . white went her cheeks, as she loosed her

head, fainting, on that maid that stood by ...
*

Esther,
what is amiss to thee? . . . thou hast but to come near
and touch my sceptre.' And with that, for she was
voiceless still, he raised his golden sceptre and touched
her neck with it . . .".

The remainder of the story is simply told. Through
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the influence of Esther (Xerxes would give her one-half

of his kingdom for asking) another decree is issued

permitting the Jews to defend themselves against the

followers of Aman.
"
In Susan alone they [the Jews] put five hundred

men to death . . . and the king said to the queen . . .

here is massacre indeed, if in all my dominions they
have done the like. Tell me what more wouldst thou
have me do for thee?"

This Old Testament Portia replies: "Please it the

king's grace let the Jews be free to continue this day's
work tomorrow; and let the bodies of Aman's sons be

hanged on gibbets."
Mordocai wrote

"
setting all this out to the Jewish

subjects of the King and bidding them observe both
the fourteenth and the fifteenth year by year as the

days of Jewry's vengeance ". (Is it too fanciful to see

the Mordocai-Esther relationship as a mirror of the

Portia-Antonio one?). As the ten sons ofAman danced
on the gallows the Old Testament Eve shared with

Mordocai the day of Jewry's vengeance how far it all

seems from that other gibbet when mother and dying
Son pray for the executioners,

" who know not what

they do ".
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CHAPTER DC

THE COST OF FAILURE

BEFORE we move on to the great post-Christian pogrom
in Nazi Germany, it might be as well to assess the
reasons behind the failure to integrate the Jews into

Christendom, and the price that had to be paid for
failure.

The pogroms of Egypt and Rome have demonstrated
that, religious factors apart, the existence of a separate
and exclusive nation within an empire creates a tension
and a potential for pogrom. Over and above this there

was in Christendom a strongly religious aspect to the

problem of integration. From the beginning of the
twelfth century to the Reformation in the sixteenth,
the existence of an unbaptised International Jewry in
Christian Europe was seen as an anomaly which
threatened the unity of both Church and State.

Moreover just as Ramasses had feared that the Jews
in Egypt would ally themselves with Asiatic invaders,
so monarchs in Europe feared that the Jews would ally
themselves with the Moslems. These aspects of Jewry
were not, of course, grasped by the masses in Europe.
To them the Jew was the pedlar and money-lender, the

hated tax-collector and usurer of the Christian princes,
the dark stranger who lived mysteriously behind the

walls of his ghetto. And at times of crisis, as we have

seen, he was the scapegoat, the murderer of Christian

children, the son of the murderers of Oux Lord, the

screen on which was projected all the tmdesirable tilings

89
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in man whose existence within himself he does not

recognise.
This sub-human valuation of the Jew was reinforced

by the current legislation. Forbidden to carry arms, to

enlist in the army, debarred from the guilds of trade,

from posts of civic responsibility, from owning land,

he was kept out of the feudal system and made to

appear on the fringe of common law and unworthy to

carry the badge of citizenship. It was reinforced, too, by
the conviction in the Middle Ages that a man did not

have his full stature unless he was a Christian and a

member of Christ's Mystical Body.
As time went on the line of demarcation between

Jew and Christian became ever sharper. At higher

levels it was noticed that discontented Christians

gravitated towards the Jews and formed with them a

troublesome nucleus. It was remembered that the hated

Frederick II had them in his company. They were

suspected of friendship with Moslems and seen as a

threat to European unity. At lower levels they became

the symbols of usury and financial oppression.

Nevertheless it must not be assumed that the strings

of tension were being tightened by the moving of the

Jews away from the Christians. Equally the Christians

had moved farther away from the Jews. This was the

inevitable result of mistakes and misunderstandings.

The major mistake appears to have been the con-

viction that all Jews were in bad faith. All of them were

deliberately blind to Christianity and, as such, con-

scious enemies of Church and State. The possibility

that many Jews were blind to the Faith because God
had not given them the gift of faith was barely con-

sidered. Nor was it considered that part of their ob-

stinacy could be attributed to fear and hatred begotten

by Christian pogrom. Just as one of the obstacles now
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to the spread of Christianity in Africa, India and Asia
is the identification in the popular mind of Christianity
and former high-handed Liberal imperial policies, so
too in the mind of the Jew Christianity was identified

with pogrom.
This view was further reinforced by the mistake of

forced baptism. Time and again this was the alternative

of butchery in the pogroms that raged in Christendom.
How could a Jew believe that Christianity was a

religion of love when he saw rampant animals with a
crucifix in one hand and a blood-stained sword in the
other? The mere existence of pogrom was in itself

sufficient to stiffen the morale of the Jewish people.
The third mistake was the imposition upon the Jew

of the role of usurer and tax-collector. This made him
more unpopular and led to pogrom. In turn this incited

him to revenge and gave him, at the same time, financial

weapons which are stronger and sharper than swords.
That Jews should hate Christians as much as Christ-

ians hated Jews was an inevitable fruit of such a
climate. It made the problem of his conversion and of
his integration almost insoluble. Some influential

Jews undoubtedly intrigued for the downfall of Christ-

ianity at particular times. But at all times there were

many Jews whose main purpose was not to undermine

existing institutions but quite simply to stay alive. In
such circumstances it was natural for Jews to show

sympathy with any non-Christian Power who would

give them the tolerance they had learned not to expect
from Christian rulers.

It is here that Christendom paid its price* for failure.

^Vhen the Reformation broke out the Jews became the

natural allies of the Reformers. Christianity with many
of them had become identified with the Inquisition, and
it \#a th Inquisition that they foii^Lt, at least the
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model of it that Jewry had known in Spain. Here are

Dr. Lucien Wolf's remarks from Transactions, Jewish

Historical Society of England, Vol. XI, p. 8:

" From an early period the Marranos in Antwerp
had taken an active part in the Reformation move-

ment and had given up their mask of Catholicism

for a not less hollow pretence of Calvinism. The

change will be readily understood. The simulation of

Calvinism brought them new friends, who, like them,

were enemies of Rome, Spain and the Inquisition.

It helped them in their fight against the Holy Office,

and for that reason was very welcome to them.

Moreover it was a form of Christianity which came

nearer to their own simple Judaism. The result was

that they became zealous and valuable allies of the

Calvinists."

The wealth of Jewry was behind the Reformation in

England, Germany and France. Protestant Bibles were

printed at Ferrara by Jews and circulated far and wide.

Some might see this as damnable intrigue by Jews

against Catholics, but to the Jew it was at least a shield

against pogrom. Whatever interpretation is given, the

financing of the Reformation by Jews was part of the

price Christendom had to pay for its failure to integrate

them.

In the new post-Christian world to be forged by

capitalism and science, the Jews, as we shall see, were

to play a dominant role. Capitalism was also to be their

downfall in the last and worst of all the pogroms they
would have to endure. Throughout the Christian era

no official pogrom attempted to exterminate the Jews.

At times of fury and group madness the masses did

* The above as quoted in Characters of the Inquisition, by W. T.

Walsh (P. J. Kenedy, New York), p. 239.
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exterminate them, but it was not sanctioned by spiritual
or temporal authority. Time after time the Popes
condemned the popular madness. The Spanish In-

quisition might brain-wash them, the English deport
them, the Portuguese enslave them, the French rob

them, the Venetians isolate them but, officially, no
State set out to exterminate them. This is the modern
prerogative of German Pharaohs and Russian Caesars.

The Jews had their prophet in Karl Marx. He warned
that capitalism was the root and source of class hatred.

Let them become identified with capital and they are
at the source of trouble. Marxism needed only a Lenin
to prolong the dictatorship of the State indefinitely, or

a Hitler to arrest it at the level of extreme nationalism,
and there is the Jew for both of them, the capitalist, the

enemy of the new regime, the manipulator of the

proletariat or the Herrenvolk, ready to be thrown to

the wolves.

However, the writing on the wall was not seen. Dr.

Max Raisin could write in 1923:
"
Socialism itself was

largely a product of the Jewish mind. . . . The very
latest period of Jewish history, stretching for seventy

years, from 1848 to 1918, will doubtless for ever rank
in Jewish annals as the most important and in a large
sense the most glorious page in the story of the Jewish

people since the destruction of the second Temple at

the hands of Titus ... a new day is at hand when the

weak and oppressed of the earth will find themselves

permanently delivered . . . the beginning of this com-

plete emancipation has already been made in the

wonderful change in the status of six million Jews

wrought overnight, as it were, by the Russian Revo-
lution".*

* Quoted from Characters of the Inquisition, by W. T. Walsh (P- J.

Kenedy, New York), p. 297.
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This must be the most misguided and saddest

prophecy made by any Jew in modern times. The Jews

would have done better to listen to Marx and Lenin

and see the warning against capital and grasp the

implication of bloody revolution.



CHAPTER X

POGROM YHI: RUSSIA

WHEN the Revolution took place in Russia the new
Communist regime proclaimed freedom for all minor-
ities and complete equality under the law. Believing this

statement, Dr. Raisin made his optimistic prophecy
quoted above. The present situation is as follows I

quote from Alvin Johnson's foreword (President

Emeritus, New School for Social Research) to The Jews
in the Soviet Union, by Solomon Schwarz (Syracuse

University Press), a work sponsored by the American
Jewish Committee in 1951:

"
Reports coming from behind the Iron Curtain

describe the liquidation of all independent Jewish

organisations and institutions, and the complete
destruction of Jewish communal life. The Yiddish
Press has been abolished, the Yiddish schools have

been closed. Birobidzhan, proclaimed a national

home for Soviet Jews, is a failure; few Jews remain,
and there is no autonomous Jewish life in the
' Autonomous Region % Zionist activities are banned
and no Jews can receive exit permits for emigration
to Israel. The younger generation has been educated

to abhor the religion their fathers held sacred.

Recent reports describe violent propaganda against
* Jewish nationalism* and 'Jewish cosmopolitaiusm%
extensive purges among the Jewisli intelligentsia,

the resurgence of discrimination in government
service, and growing popular aati-Seinitism, often

95
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exploited by the ruling circles for their own political

purposes."

As far back as 1912, Lenin was prophesying ideolo-

gical war between Party aspirations and the autono-
mous aspirations of the Jewish minority group. He
talked of " Jewish nationalists and others in that

gang ", and "
if we are to keep silent the Jewish

Marxists will be riding us tomorrow. After all, there

is a limit. And ifthese gentlemen think that the minority
(i.e. the Bolshevik group in the thirteen-man Social

Democratic group) is duty bound to submit even when
they tear the programme to pieces, they are grossly
mistaken . . . since they are ready for steps of this kind,
we shall have to wage war. . . ."*

In different language at an earlier time, Titus could
have spoken in exactly the same way of the autonomous

aspirations of the Palestine province of the Roman
Empire. There is simply no room for nonconforming
minorities in a totalitarian regime.

It is now our melancholy task to sift the pogrom
figures as far as they are known in the Soviet Empire.
With the iron clamp of the Soviet propaganda depart-
ment on the means of communication, little is known
of the total picture, but what is known is scarifying.

(i)

The mass exterminations of Jews by the Nazis begun
in 1941 and discussed in the next chapter failed by a
few months to achieve total victory. Thus, although the
Nazis cremated three hundred thousand Jews in

Czechoslovakia, sixty thousand managed to survive;
so too fifteen thousand of the seventy-five thousand

* The Jews in the Soviet Union, pp. 77-8.
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Jews of Yugoslavia. When these Jews and others crept
back to satellite Communist countries, the Soviet

Government published nothing on the mass extermina-
tions of them and maintained a conspiracy of silence

on their anti-Jewish character. As the Jews crept out of
the concentration camps and trekked home their march
coincided with the sovietisation of Central Europe. The
Soviet Army marched on Sofia in September 1944; the

Russian army of occupation established a Communist
Government in Rumania in March 1945; in a similar

way Hungary was sovietised; Marshal Rokossovsky
became dictator in Poland; and there was a Communist
coup in Czechoslovakia all under the myopic eyes of
Western statesmen, who at Teheran and Yalta had

already betrayed the absolute values of honesty, truth

and justice.

Immediately Communist police and propaganda
machines hunted out and stigmatised

"
enemies of the

people
" and began the blood-soaked pattern of

liquidation of
"

traitors, collaborators
** and the rest.

In all classes a social transformation was effected.

Peasant farmers were expropriated and reduced to

agricultural slaves working on collective farms under
State supervision. The middle classes business men,
artisans, owners ofsmall businesses were expropriated,
thousands ofthem deported, nearly all ofthem declared

surplus and redundant The workers, after initial

preferential treatment, were reduced to industrial

slavery. Their right to strike was abolished, they were

compulsorily assigned to certain jobs, their pay went

down, their hours of work went up and satellite manu-
facturers were forced to manufacture for Russia the

goods the Slave-Master wanted, at prices set by the

Monster. A giant bureaucracy came into being ova: all

of Central Europe so that the Kremlin lackeys could
4 TPOTW
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ensure that satellite slaves should meet and satisfy

the hunger of the Slave-Master.

It was no wonder that rebellion smouldered among
the satellites and that after the Tito defection in 1948

repressive measures, murders and purges should be

daily occurrences as the Kremlin cracked the whip and

brought its slaves into line. In Hungary, Albania,

Bulgaria, Rumania, Poland and Czechoslovakia men
fell sick, disappeared,

"
died ", were arrested, sacked,

brain-washed and made to confess. After the Slansky

trial in 1952 all was ripe, as we shall see, for pogrom.

(ii)

Russia wrote off Israel and the Jews in 1948. Up till

that time resistance by Jews in Palestine to the British

had made Moscow hope for a satellite bastion on the

shores of the Mediterranean. When Israel regained its

independence as a new nation, however, and showed
no friendship to Moscow the party line underwent a

change. Zionism became bourgeois, American, im-

perialistic and counter-revolutionary. All over Russia

and its satellites the new line was to denounce the Jews

and suppress their institutions.

The first hint came in a show trial in Budapest in

September 1949 when a lackey of the Hungarian
Politburo was indicted of plotting against Hungary and

being in the pay of foreign Powers. He was brain-

washed, of course, and confessed eagerly that he had
worked with

"
counter-revolutionary Zionism ".

Next a number of Communist Jews were purged from

lackey ministries in Czechoslovakia. The purge-master,
a Jew, was the party boss, Rudolph Slansky. His turn

came in November 1951 after a series of strikes and
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acts of sabotage by worker slaves, when he was arrested

by Gottwald and put on trial together with a number of
Jewish associates in the party.
The Communist Press began the process of prepara-

tory softening-up of the public mind., prior to pogrom.
Zionists, they said, were propagandises of imperialist

ideologies and secret subversive workers against
Socialism. In the meantime Slansky and his co-defend-

ants had been brain-washed by the Communist In-

quisition and when they "confessed" at their trial

they emphasised that their Jewish origin was the cause

of their defection. One of them, a Jew named Andre

Simon, ended his testimony with this appeal: "The
only service I can still render is to serve as a warning
to those who, because of their origin, their character

and qualities are in danger of going the same diabolic

way I went. The more severe my punishment, the more
efficient will be the warning."*
The prosecutor in his summing-up said of the eleven

Jewish defendants:
"
Their cosmopolitanism and their

Jewish bourgeois nationalism are indeed only two sides

of the same coin, minted in Wall Street."

As always, a stereotype is needed for pogrom, and
here it was the Jew, the nationalist and the inter-

nationalist; what does it matter if the two adjectives

are contradictory, all distinctions are unities in double-

think.

Immediately after the trial a wave of suicides occurred

among the Jews just as they did in York when the

English pogrom of the twelfth century began.
In the meantime mass deportation of Jews had been

taking place in Hungary. Its legal basis was founded

* The Jews in the Soviet Satellites (Syracuse University Press, 1953),

p. 1^1.
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on two anti-Semetic laws of the Horthy regime in 1939.

Under these decrees people of
"
alien class origin

"

could be deported to the Hungarian-Soviet border. A
report from Hungary* said that tens of thousands of

people in 1952 were being transported in sealed

freight trains to the border camp where the victims

are classified ..." just as in Auschwitz, Bergen-Belsen
or Mauthausen, sadistic doctors and terrorists do the

selecting "... the politicos were
"
extradited

" and
sent to the Soviet Union, the rest to the Urals and to

slave labour, some also to China as military labour
slaves.

Not all of these victims were Jews. According to

Vatican Radio, over a third of thirty-eight thousand
slaves deported in December 1951 from Budapest were
Jews.

In Rumania the pattern was no different. Jews born
in Bessarabia and Northern Bucovina were rounded up
in Rumania by the police, the militia and Soviet secret

police, put in freight cars and shipped to Russia. This
was on September 1st, 1949.

Rumania had the largest Jewish population in

Central Europe.
Mass deportations, mostly of Jews, took place in

February 1952 to slave camps in the Black Sea neigh-
bourhood. Nearly a hundred thousand Jews were thus
condemned to slavery, f

Emigration to the new State of Israel was sternly
curtailed by the Communist Governments of Central

Europe. The death-rate in Russian slave camps is so

high that human fodder is constantly needed.
The most exact figures are furnished by Russian

treatment of Polish Jews in the eastern provinces of
Poland in 1939. Two hundred and fifty to three hundred

*
Op. cit., p. 475. t Op. cit, p. 550.
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thousand Jews were sent to slave labour in the remote

regions of Northern and Asiatic Russia during the

process of sovietising these provinces.

There is no hope for Jewry under the hammer and

sickle. And as we shall now see, their treatment under

the crooked cross was a matter for despair.



CHAPTER XI

POGROM IX: HITLER

(i)

AFTER many centuries of pogrom, emancipation at last

came to the Jews of Western Europe. The first event in

this process seems to have been the readmission of Jews
into England by Cromwell. The influence of the French
Revolution subsequently helped to produce a more
tolerant climate for them; and their emancipation
proper took place during the Industrial Revolution.

Until Europe ceased to be wholly Catholic the

problem set by Jewry was that of a minority whose
specific religious and cultural differences created a
tension within whatever majority group it found itself.

This tension was resolved in normal times by isolating
Jews in ghettoes. Here they pursued their own life,

followed their Talmud, organised their education, and
maintained their language. Outside the ghetto they
were distinguished by their clothes and by their special

markings.
In abnormal times of pogrom we have noted the

strange amalgam of despair and of desperation which
was the lot of medieval Europe in crises brought on by
plagues, famine, war and corruption in Church and in
State. At such times sorely tried groups or minorities,

smouldering under the weight of adversity, would burst
into a flame of pogrom against Jews when the lash of
misfortune drove them into the phantom world on the

fringes of faith and of reason.

102
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Now in the last two centuries the climate has changed,
but both Jewry and Christendom have paid a price.

But before we calculate that price we must first try to

understand what happened when the gates of the

ghettoes began to open.
The newly emancipated Jew, granted legal if not

social tolerance, was bewildered by the new free

environment built up by a Gentile culture so different

from his. The Jews entered it with an education, a

language, a set of customs, a view of their destiny, a

view of life and a sense of history which was exclusively

their own. Debarred by feudalism from the guilds, for-

bidden the professions, passed over by the Renaissance

they now faced the problem ofhow to be assimilated by
a suspicious majority still nourished on residues of

prejudice and resentment from the past days ofreligious

unity in Europe.
Assimilation proceeded along the following lines.

They learned the language of the country of their

adoption. Slowly they infiltrated into trades, and bit by
bit, through mixed marriages and a slow forgetting of

their customs and traditions, the old sharp line of

demarcation between town and ghetto, Jew and

Gentile, was blurred.

This process was assisted (but as we shall see only

apparently) by the fact that many Gentiles had ceased

to be Catholics. Many of them were now Christians, a

blanket term which the Apostles would not have been

able to understand in its modern meaning. This term

now meant not one Church but a multiplicity of -isms.

For the ordinary man it meant the loss of a central

authority that could ease the burden of personal

responsibilities. It meant the loss of guidance, and the

emergence of contradictory religions offering their

rival brands of goodness a#d o, truth-
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confusion and then scepticism and later guilt, since most
men wanted to be good but did not know how to be

good, when not one of the splinter sects could agree on
the means to be good. The differences between the

Churches were and are more profound than their

similarities, and faced with rival claims the average man
moved from confusion to scepticism. A climate of

tolerance arose because truth became relative, and in

this climate the Jew had his being.

The Age of Enlightenment, the Age of Reason, and

revolutionary thinkers such as Marx, Darwin and
Freud all helped the Gentile in the matter of religious

tolerance towards the Jew, but hindered the Jew des-

perately in the new systems that came to take the place
of religion.

These new systems were those of capitalism and of
science. Modern science began roughly three hundred

years ago and its bases were three postulates which
were not matters of argument, but simply an outlook
which brought some certainty of a kind to a world
which was losing most of its spiritual values. They
were these:

(1) Statements of fact should be based not on un-

supported authority but on observation.

(2) The physical world is a self-acting, self-regulating,

self-perpetuating machine needing no First Cause
to explain it.

(3) The earth is not the centre of the Universe. Man
is not its purpose. What is

"
purpose

"
anyway?

The difference between this outlook and the one that

existed before the Reformation is simple to state.

United Christendom had believed that the world of the

spirit was more important than that of matter, and
hence that spiritual values were the only absolute ones.
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The new outlook flatly contradicted spiritual values

(what is purpose anyway?) and implied that the only

value worth while was in manipulating environment to

give man knowledge and power over it and thus make
hiTn

"
happy

"
(a spiritual value really which cannot

be measured, weighed, dissected or put on the slide

of a microscope).
In place of the older view which exaggerated man's

freedom, yet saw him as master of his fate and captain

of his soul who steered the ship of life to the ports of

heaven, the new view saw him as not free but deter-

mined by heredity, by environment, by chance, by
forces of his unconscious, by his mammalian endow-

ment, and by the inexorable laws of profit and loss.

It was into this world that the Jew had to be assimi-

lated. There were, however, difficulties in the way of

assimilation. With the readmission of Jews into England
round about 1650 the West-East migrations of the

Jews were checked. The possibility of escaping pogrom
suddenly ceased to be important and the migrations of

scattered bodies of the nation were reversed. Eastern

Jews now moved westwards bringing simpler and deeper

religious beliefs to the Jewish communities in the West

and checking the growth of materialism among them.

This revival would probably not have lasted very long,

but its importance is that it served to remind the

Western majorities of the peculiar, distinctive character

of the minority among them, who contrary to the

current of the times did believe that men had a purpose,

and that they had a special purpose and a special

destiny, ordained for them by God.

The new world of science was emphatically one in

which scientific discoveries were turned t6 practical

advantage. As soon as man began to explore his en-

vironment by manipulating it successfully a revolution
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was possible in industry, and with the Industrial

Revolution modern capitalism may be said to have
been born. In this new world the Jew was destined to

play a vital part. And in this new world of material

things, as in the old world of spiritual values, he was to

become a phantom figure.

To appreciate his role one must remember that in the

old world religion was dynamic and industry was static;

and that in the new industry became dynamic and

religion became static. In the old world manual
labourers (there were no machines) enjoyed a low
standard of living but high security; in the new their

standard of living would reach in a few generations a

height undreamed of by the average man before the

Renaissance. But the insecurity of the modern worker
would be very high. The essence of capitalism is free

competition and rivalry. Because religion is static,

ethics are relative; it is diamond cut diamond
Darwinism translated into profit and loss where the

weakest goes to the wall, and where, in a Marxist sense,

men see their life history as written by the inexorable

laws of profit and loss.

Both worlds share, in fact, the same common drive

the acquisitive, goal-seeking instinct in man which in

the one sought dynamically its treasure in heaven and
in the other its treasure on earth. Prayer and fasting
were the old-world recipes, production and sale are

the new-world ones ; but whereas there was no individual

competition in the old world, it is the very essence of
the new. In the old world this ethos transformed the

professions and the trades. A stonemason would glady
work for life on a great cathedral he might never see

completed. He would work in the full tradition of

craftsmanship. The new world has little place for

craftsmen. Saleability and production lines are more
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important, and throughout the professions and the

trades has come great insecurity. A strike here, an
economic failure there, a boom, a slump, a glut and the

creative destruction which is the consequence of

industrial competition spreads downwards from the

captains of industry to the serfs who work their

machines.

No man, of course, is an island. What industrialists,

capitalists and workers have to pay as the price for

economic advancement the fears, frustrations, the

violence done to charity, the permission given to

avarice, the insecurity bred by strikes, the ruthlessness

let loose by competition is part of the environment

they bequeath to their wives and children. When times

are good this is reflected in the family pattern. The
standard of living is rising; people are in hot pursuit of

the rising standard and the optimism of a culture on
the crest of an economic wave is reflected in the rise

in its birth-rate. But where the standard is falling or is

only static, so that a country has to fight a slump,

again the indication shows in a falling birth-rate,

These are some of the disadvantages inherent in

capitalism. That there are many advantages goes with-

out saying* But to understand the German pogrom we
must emphasise at the risk of being one-sided and

reactionary the collective insecurity which can fall on
an industrial society and drive it into a phantom world

temporarily and reversibly as really as the Rhine-

landers were during the Black Death.

We must also endeavour to understand foow little

suited is modern Western man to deal with coEectiye

insecurity when his religion is static and decaying.

Religion is not only a code of truth; it is a code of

behaviour. The old world saw God as Infinite Good-

ness, the source and destiny of man. Because it believed
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that God was Infinite Love, capable of being loved by
man during his short life on earth and during his

endless life after death, it had a motive for being

good and for observing the moral code. In the new

world, the code of truth has become distorted and is in

process of disappearing. The moral residues, however,

still remain and are kept, as long as virtue is not too

difficult, partly out of moral instinct, partly out of

enlightened self-interest, partly out of fear of the civil

law, and partly out of respect for what the neighbours

think. When a dictate of conscience becomes hard and

difficult for many in society, by common consent it no

longer obliges. We no longer have a motive strong

enough to override the difficulty. Thus we would all

say that a good mother cares for her unborn child.

But if there is a risk to the mother's health we coun-

tenance an abortion.

In society at large technology preserves us from

stress and camouflages our insecurity. If there should

be a breakdown in the technology our vulnerability

becomes apparent. At such times the moral residues do

not seem sufficiently strong to buttress our egos in

dealing with the control of our primordial instincts.

Altruism gives place to self-preservation; society

becomes a herd; and in our desperation we look for a

whipping-boy on whom to vent our frustration and

spite. At such times we become the victims of our

materialism, which is only just. Our actions then are

little more than the fruit of bodily chemistry and of

blind animality. This is the price we pay for abandoning
so easily the hard-won values of civilisation the

spiritual ones that religion alone can forge. We turn the

clock of evolution backwards.
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(ii)

It is in this post-Christian world that we must try to

see the new position of the Jew, a world in which he

shares secularisation with the Gentile, in which he is

being grudgingly assimilated by Gentiles but still re-

taining his distinctive characteristics, a new world of

capital in which he will play a decisive part, a world

whose societies in many places are structured on the

willed absence of God. The theoretical possibility of

pogrom grows smaller; but in practice the most

dreadful ofall the pogroms will be let loose the pogrom
of human nature when the braking influence of Divine

Grace is rejected, a pogrom, red in tooth and claw, that

will bring the axioms of biology and of the jungle to its

support, when the strong turn on the weak and the

supermen turn the clock of evolution back to pre-

Adamite days when the reptiles ruled the earth.

(Hi)

In the new world of capital the Jew was tailored for

the part. For six centuries he had had imposed upon
him the role of financier. He had been the unwilling

nucleus of the medieval exchequers of the Kings of

England and of France. He had helped again, by force

of circumstance, in financing the Crusades. For

centuries during the Christian ban on usury he had

been the sole master in Europe of economic principles.

His whole life and the experience of his fathers and of

his sons had conditioned him to ruthless competition.

When the new world of capitalism was in its infancy he

was in maturity. The remnants of the static guilds

the merchant tailors, the candlemakers and, so on

soon disappeared as the emancipated Jews poured i&eir
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fiery genius into furniture, linoleum, hosiery and the

rest. Such inevitable destruction cannot take place

without incurring the mistrust and suspicion of the

vanishing race of craftsmen. It was not only here in

these trades that the emancipated Jew shone we have

only to look at the credit titles in Hollywood films, at

the names of doctors on the medical register, at

lawyer's names on the legal register, to think of names

like Mendelssohn, Spinoza, Bergson, Kafka and

Chagall (music, philosophy, poetry and painting), of

Einstein and Freud and others to appreciate how in a

few centuries the genius of the Jew has vibrated in a

Europe that is mentally tired.

But those other avenues of expression of the national

genius were not at first available when the doors of the

ghetto opened. The only avenues available were those

of capital and commerce, for which the Jew had been

conditioned for centuries. His emancipation unfor-

tunately coincided with the rise of capitalism, and all

those who suffered from the birth pangs of its com-

petitiveness and the insecurity that followed were too

ready to identify the Jew with their misfortune. In men's

minds he passed from being the instrument of the new

world into being its cause. To see a new class emerging

and making the new world of capitalism its natural

home, out-thinking and outmatching its fumbling

Gentile competitors, was a perception which would

touch the cues of past experience, of past hatreds which

would be reinforced by present envy. An anti-Semitic

feeling was inevitably begotten. But that is not yet

pogrom.
Anti-Semitism is inevitable. In our day of heightened

nationalism any successful minority whose prowess
outshines that of the host nation will inevitably create a

group tension. Blaming others for our own failures is
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a human occupational disease, especially if they are

successful, especially if they are a minority, and most

especially if they belong distinctively to another race

which we believe to be inferior to our own. In the

socially ideal world of the scientific humanist this, of

course, should not happen. But the humanist forgets

that social ideals demand a considerable amount of self-

sacrifice on the part of the community who has to live

up to them. In the rat-race imposed upon us by the

competitive demands of capitalism there is not enough
energy left all round to sustain our hard-won ideals,

especially in the post-Christian world where modern

man, the spiritual orphan, is bidden to hoist himself

upwards by his boot-straps and fight against the

gravity of his ammality pulling him down into the

jungle from which God has raised him. To those who
have had the good fortune to be endowed with a good
heredity and who have been brought up wealthily and
well this may seem slightly absurd and extreme. The
Hitler pogrom will teach them a lesson, or they can

learn it themselves by living on less than two thousand

calories a day for a year in a slum and seeing how
human they feel at the end of it. It is time to see how
anti-Semitism in Europe turned into pogrom in

Germany.

A thorough exploration of all the factors which

predisposed Germany to the acceptance of Nazidom
and its anti-Semitism is beyond the scope of this short

book. One would have to go back to the failure of the

Roman general Varrus at the Rhine and the subsequent

isolation of Nordic Europe from Roman influence at

the beginning of the Christian era.

Somewhat arbitrarily we begin at the Treaty of
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Versailles in 1918, with a few prefatory remarks.

Germany's frontiers have always been ill-defined. The
criterion of nationhood has not been territory at

least on the fringes but language and culture (Volk-

stum). In addition, the collapse of the First Reich
that of the Holy Roman Empire in 1806 was the end-

point of a movement away from national unity. At that

time there were in Germany no less than 314 territorial

states, each independent of the other. By the time of

the Second Reich under Bismarck's rule this number
had been reduced to twenty-five.

In this movement towards national unity Germany
lagged far behind her European neighbours. Democ-

racy was a long time coming to Germany. The first real

attempt to introduce it came with the formation of the

Weimar Republic after World War I, but this was
doomed from the outset, if only because it was based

on the model ofdemocracy that existed among the hated

and victorious Western Powers. As if by way of com-

pensation this politically immature and potentially
divided country was engrossed with the dream of

German unity. Unity was more important to it than

freedom, and its lack of political consciousness made
it prone to seek security from non-constitutional

monarchs, princes and later dictators.

As the home of the Reformation, Germany suffered

also from the multiple divisions of Lutheranism and
from the absence of a single creed. Moreover the one
factor which united different Protestant confessions

was their unanimity in opposing Catholicism, which

belonged to about a third of the population. The
religious and political factors put together mean that

Qermtany had moved farther in religious indifference

than her neighbours, and had evolved less in the

motion of the rights of individuals and the rights of
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nations. These conclusions are verified in the contempt
that the Third Reich showed for the Churches, for

neighbouring nations and for its Jewish inhabitants.

In the northern state of Prussia, especially, there had
been no true assimilation of Christianity, nor was there

any eagerness to embrace Western conceptions of

democracy. They remained a people closer to force,

blood and iron, to militarism and the glorification of
the State than any other territory in Europe. It was one
of the tragedies of Germany that dominating influence

passed to this State which lived in Christian twilight,

and whose sabre-rattling Junkers were only too eager
for an opportunity to prove to the West that German
blood, sacrifice and military efficiency were the outward

signs of intrinsic Aryan greatness.

To these prefatory remarks we must add that

romanticism in Germany has always triumphed over

reason. Sentiment, when allied to intuition, may
produce a Beethoven and a Mozart, but it can also

produce a Hitler and a Rosenberg. They themselves

were the products and the reductiones ad absurdum of

philosophers and poets who lived in an ideal world that

was far removed from life. They and their party were a

group of Nietzschean supermen, masters of a totali-

tarian State, of the State as worshipped by Fichte (he
defined the Jews as a State within a State), as deified

by Hegel, and made the cradle of superior Teutonic

blood by Houston Stewart Chamberlain, a naturalised

German, who condemned the Christian Churches

because they make all men Jews and thus introduce

the culture of inferior blood into the superior culture

of the German race.

Soon after 1918 Adolf Hitler enters decisively Into

the life of a politically immature, susceptible, reasons

distrusting, highly nationalistic people who desire
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above all things to prove the greatness of a united

Germany to those Western nations who had shattered

their dream of a pan-German empire that stretched

from Berlin to Baghdad.

(v)

At the time of his appearance we must understand
that under the New Constitution total democracy had
been given to Germany. The masses, who had no

political experience, suddenly found themselves with
the power of suffrage and with democratic rights.

There was no democratic tradition to give them guid-
ance and they were not in any case favoured by economic
fortune and by that stability in affairs which fosters the

growth of social responsibility.

Postwar Germany was intensely disorganised from
every point of view. Smarting under the wounds of

defeat, their Kaiser in exile, their arms disgraced, their

dangerous national pride scarred, they were too vul-

nerable to the overwhelming feelings of insecurity
which subsequent events deepened and prolonged.
Wave upon wave of strikes hit the nation. Its life

savings vanished overnight with inflation.* The time
was ripe for revolution and for Marxism. In the winter
of its discontent Germany, confused, mortified and
bitterly divided, found a focus of hope in the Nazi

party which offered to its despair the dream of being
the masters of the world.

* On January 12th, 1923, the French occupied the Ruhr. In the

ensuing general strike inflation came. A litre of milk cost 250,000
million marks, the equivalent on the old exchange rate of

12,500,000,000.
'In-- 1928 there were eighty thousand members of the Nazi party. By

mep|r^sbip had increased tenfold. In the enactions of 1932

ipoled |3,40Q,000 yotes* ^nemplo^rAent ^gures then were
rniliorjL In this social fesfair the parly Was oorn.
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In a way the people of that time were not dissimilar

to the Jews in times of their national crisis. Then, as we
have seen in the Jerusalem pogrom, the emergence of
some striking and dominating figure served to crystal-
lise the latent dream of greatness and upon his pro-
phetic personality was projected the image of Messias.
The compensatory dream of the divided German
nation had always been its proven superiority to other

races, and now, in its darkest hour, appeared the

Messianic figure of Hitler, the modern Frederick n,
the new Bismarck, the new crooked shepherd of a

desperate flock in need of work and of food, but above
all of hope and a salve to injured pride.
His recipe was simple. To the young man he said,"
Join the party and I will make you a hero "; to the

nation he said,
"
Vote my party in and I will give

Germany greatness." To this end he could, with his

surprising intuition, organise mass rallies and torch-

light processions and impress bis susceptible and dis-

contented watchers to the degree that they would

ignore their reason and bow to sentiment, to unbridled

patriotism, to the ego-consoling notion that their hour
was about to strike, and disperse them to their homes
drunk with a vision of their future greatness. To a sick

people he gave a national religion, with articles of faith

wrapped up as slogans. He gave them a scapegoat, the

Jews, and he offered them leadership and unity. They
had a Messias in him and a devil in the Jews. As far as

the masses were concerned this was a State baptism on
their right to hate.

Anti-Semitism was, of course, a fundamental plank
in the Nazi platform.* With care its propagandists

* Anti-Semitism became pogrom in November 1938 whm a Polish.

Jew murdered Von Rath, third Secretary to the Gettnaii Embassy in

Paris. This pogrom destroyed every synagogue in the Ttod Reich ;
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enlarged on the implications of international Jewry,
which had plotted the war and then stabbed the nation

in the back. This gave the discontented masses a scape-

goat which absolved them from failure in the war. It

pacified the Army and the generals and served as a

rallying-point for the uniting of a divided nation. This

enemy was in their midst, and yet distinct from them,
for though he spoke their language and had fought in

their war his blood was different from the blood of

true Aryans.
Nazism was essentially a religion of the masses. We

find in it no coherent logical system, for it was anti-

rational, based on the one hand on the exaltation and
intoxication it could give the masses when its incessant

propaganda convinced them that they were the master

race; based on the other on blind hatred of the Jews,
whom its propaganda presented as the scapegoat upon
whom their failures could be laid, and to whom those

failures could be referred.

How far this nationalism could go is indicated in

Article IV of the 1920 Nazi programme which declared

that the Churches would be free and respected, as long
as they threatened neither the morale of the German
race nor the existence of the State. The party com-
mitted itself to the combating of

"
Jewish materialism "

and to subordinating all religious life to the interests of
the State. In Mein Kampf Hitler demanded of the

Churches that they should accept anti-Semitism,

repudiate the Old Testament and focus their attention

exclusively on the national movement.
The anti-rational character of the movement is well

seat thirty thotisand Jewish males to Dachau, Buchenwald and
impDinted itself on the German mind as the out-

Btandiag expedience of national hostility to Jews. Cp, op. eft. Pogrom*
10th, 193&, by Lionel Kochan (Andre Deitfsch).
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shown in Rosenberg's book The Myth of the Twentieth

Century. The party philosopher argues that intuition

reveals to the German the mystery of his race. The sub-
conscious of the German, if he will but listen, calls him
with the deep voices of his race and blood. It bids him
be a true son of the nation and a servant of the com-
munity. Let him listen to

"
abstract intellectualism

"

and he will silence the voices of the blood and separate
himself from his true nature. He will be seduced by the

Black Internationals who are shaped by reason, be it

Greek, Christian, liberal or socialist.

In this type of nationalism there is no room for

international movements Catholic of Jewish. The true

Christ, he argues, is a hero and an Aryan; a true

servant of the idea of community. This primitive

Christianity, he explains, had been judaised by Paul of
Tarsus, The original content, the true Christianity,
leads us, by violence if necessary, to heroic super-

humanity. Indeed the main purpose of history belongs
to the North of Europe, the true centre of creation, the

home of that superior race which is the source of all

civilisations, not least of that Galilean world in which
Christ lived and suffered.

Hitler himself furnishes evidence on his Messianic

complex. To Hermann Rauschning he communicates

in 1933 some of his thoughts on religion. Germany, he

said, believes in the God of Nature, in God who reveals

Himself by the German people, in whose blood is their

destiny. It is German blood that matters, not the blood

of the Christian Redeemer; the Swastika and not the

Cross. Christmas will celebrate the birth of German
heroism, Easter its resurrection.

In a speech at Godesberg in 1933 he affirmed that
" German unity must be guaranteed by a new concep-
tion of the world which Christianity in its present form
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can no longer supply ". Creation, he ranted, is not yet
finished. A rejuvenation of the world is possible, but

only through Germany. On such Wagnerian grandeur
he fed his frustrated people until they must have seen

themselves as Parsifal awakening the sleeping kingdom
of the Grail. At any rate in 1933 he and his party were

fatefully voted into power.

(vi)

By 1937 the Nazi propaganda machine had led the

misguided people across the frontiers of the phantom
world. In Easter of that year a special edition of Der
Stiirmer (a weekly edited by the Jew-baiter, Julius

Streicher*) was published on the theme of the Aryan
Jesus Christ, forerunner of Adolf Hitler.

Christ is presented as a non-Jew who was a cour-

ageous opponent of Judaism. His religion, Christianity,
was one of the greatest anti-Semitical movements of all

time.

"
Christ's crucifixion was the greatest ritual

murder of all time . . . today everyone understands

how Jews are accustomed, in connection with Purim
and Passover, to kill non-Jews and use their blood
for ritual purposes. . . .

[However] Hitler has brought about not only the

greatest event in German history, but the greatest
eventin Christian history as well. It is a matter ofGod
and religion. A matter of life or death for non-
Jewish mankind. All who join in this struggle are at

once both Germans and Christians. But all who hold

aloof, or work against National Socialism secretly,

^ -Per Stftrrqer was found by the Nuremberg Court to have incited

"le to active persecution. Cpi The Nuremberg Trials,

penguin Bocics),
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are traitors, servants of Bolshevism, Judases. Two
thousand years ago Christ climbed Calvary and
breathed out His life on the Cross amidst the scornful

laughter of the Jews. Things are different today.

Germany celebrates her resurrection, and the whole
non-Jewish world wakes with her. Soon, very soon,
we shall be celebrating a true Easter."

That Easter was to come in a few short years at

Belsen and Auschwitz and other horror camps. The
reader will have noticed the recurrence of the standard

pogrom charges against Jews the murderers of Christ

the ritual murderers of non-Jews the enemies of the

State.

And now one more quotation from another ad-mass

periodical, Durchbruch. Late in 1936 it pleaded:
" German people! Whenever you meet in German

streets or on German mountain peaks the figure of

the Cross, reflect that it is not Christ who hangs
there. It is our people whom they have hung there;

our people degraded to be slaves of the Asiatic-

Semitic lust for power, slaves and playthings of a
world-wide priestcraft. There hangs the soul of

Germany. ... It is no son of the Jewish race, this

Christ, but a true German such as you or I. That face

cries out accusingly for a race whichhas once believed

in the Cross and has itself been crucified for it

German citizens, be on your guard; this Gross is

falling. See that it is completely cast down, that

German men once again may be strong and powerful
and never again succumb to this disease! May the

power of German life and joy, of German morals

and faith, reign once again on German ground!
German mankind has risen from the tomb bearing

still the marks of torture-! Never allow fldeim to i>e
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forgotten. The Cross must fall if Germany is to

live!"*

Under the guise of nationalism the sheep are led

docilely to pastures of paganism. It was Christianity
which put the nation on the Cross. Now is the time for

the new religion of revenge which will be the exact

opposite of the command to love one's neighbour.

They will soon be fulfilling their destiny, this new
Chosen People. The geese will walk proudly into

Austria, into. Czechoslovakia, into Poland. In the

meantime the Hitler Jugend took the command to fell

the Cross quite literally. All over Germany its occu-

pational delinquency flowered in a mass destruction of

wayside crucifixes in the dioceses of Cologne, Augs-
burg, Regensburg, Mtinster, Aachen, Limburg, Frei-

burg. This lasted from 1935 to 1939, and then it was
time to attack the Cross in other lands.

(vii)

In 1939 there were only six concentration camps in

Germany, with a population of less than fifty thousand.

By the end of the war there were many hundreds of

camps and millions of people had died in them.

Some of these camps were labour camps. Prisoners

there worked until they could work no more. Some-
times they were sent to sick camps, such as Belsen, but
more often than not they were sent to extermination

camps such as Auschwitz where they were gassed and
cremated.

Some camps were dual-purpose ones. Mauthausen

and, again, Auschwitz are exmples. Slaves arriving
there were told: "You are going to work but never

Jhe Persecution cf the CatltaUc Ottfrch in the Third Reich
'

& Wasfcbomnie, 1942), p. 407,
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again will you see your families. Who enters this camp
will leave it only by the chimney of the crematorium."

Very large numbers of Jews left Auschwitz by the

chimney of the crematorium. It is the badge and title

of the Hitler pogrom. In the figures which follow we
must beware of laying responsibility for cremating six

million Jews on the whole German nation. That would
be as illogical as placing the murder of Christ on the

shoulders of the whole Jewish people.
The one had its Nazis and the other had its Scribes

and Pharisees. Both had this in common, that they
were megalomaniac leaders and the peoples they led

inclined easily to frenzy and fanaticism.

The New Crusade began slowly enough with a series

of enactments from Nuremberg the purpose of which

was to outlaw the Jews. They were rendered stateless

and refused passports, denied employment and made to

wear distinctive dress.

The Outsiders, moreover, were forbidden to marry
Germans an offence against German blood and

German honour, the two being the same and were

made subjects of two laws by which they could be

sterilised.

These laws were applied in all countries which

became by conquest part of Greater Germany. The

pogrom was accelerated, however, when the great

successes of 1940 drove the Nazis and the Fuhrer even

more deeply into the phantom world.

The nucleus of what now happened seems to be that

the leaders of the party became convinced that the hour

of Destiny was striking.

As it struck, the people chosen by Destiny to unify

the world in Germanism were confronted yet again

with that mysterious people chosen by God to unify

the world in Christ
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Somewhere about this time Himmler sent a telegram
to Auschwitz, and the gas-houses and crematoria were

constructed. He and Hitler then sat down to reverse

the Old Testament.

Himmler's files reveal that in 1941, a hundred and

thirty thousand Jews in Lithuania and Latvia were

killed.

From Greece forty-five thousand Jews were sent to

Auschwitz, gassed and cremated. By October 1942

nearly fifty thousand Jews from France had left

Auschwitz by the chimneys of the crematorium. A
hundred and forty thousand Jews were deported from
Holland.

Two thousand were gassed and cremated at Buchen-

wald, whence their ashes were dispatched to their

families on payment of seventy-five guilders. The rest

were deported to Poland and never heard of again. The

peak pogrom figure was, surely, the execution of forty-

five thousand Russian Jews in mobile gas wagons
within less than thirty days.

Close to this figure must be placed the gassing and

cremating of forty thousand Hungarian Jews in the

early summer of 1944.

The worst fate awaited the Polish Jews. Of a known

prewar population of three million Polish Jews only

fifty thousand could be traced after the war.*

The deposition of survivors at the Nuremberg trials

reveal that in the last days of the war the gas-houses of

Ausdbtwitz were so busy that economies were necessary,

and some Jews were cremated half conscious but alive.

Hitler and his party of true believers tried desperately
to achieve their phantom dream of destroying the

tterrtpnic Hosts. But time was against them and they

* ffc fetfsr<& the Soviet SateUites&yr&cme University Press, 1953),
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destroyed only two-thirds of the entire Jewish nation

in Europe.

Nothing was wasted. The hair of the Jews was used

for filling mattresses. Gold in their teeth went to the

Reichsbank. The ashes in the crematoria were used as

fertiliser.

When the Gentile world at last uncovered all this, it

somehow transcended the betrayal of Poland and the

deceptions of Yalta in the discovery of the horror it

had been fighting. Jews never die in vain.



CONCLUSION

THE pogroms you have read are not the only pogroms
but they are the most significant ones because they

explain, in part, why our perception of the Jew is

distorted.

The pogrom of the Peoples' Crusade, for instance,

imprinted the Demonic Image of the Jew upon the

Nordic mind. It was a pogrom of frenzy which drove

the discontented peasants across the barriers of a

phantom world in which killing a Jew became a sign

of grace.
No less than ten times, we repeat, between 1120 and

1250 successive Popes* reiterated and endorsed the

Constitution for Jews in which violence towards them
was expressly prohibited.
The pogrom of the Black Death was a pogrom of

panic. During it butchering Jews acquired a ritual and

protective significance. In the phantom world of panic
the Nordic mind received a further imprinting. The Jew
became a scapegoat.
The pogrom of Auschwitz was a pogrom of pride.

In the phantom world there is no room for two Chosen

Peoples. Aryan blood must not be contaminated so

that the Great Outsider became the Great Rival.

Sinister smog from the chimneys of crematoria was his

demonic epitaph.

* Calixtus n, Eugenius m, Alexander HI, Clementm Celestine H,
Innocent HI, Gregory IX, Nicholas m, Honorius IV, Nicholas IV,
Oernent VL
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The Outsider, the Demonic Jew, the Scapegoat, the

Rival of the Gentile all of these subliminal impres-
sions threaten our Christian perception of the Jew.

We have seen that in times of great crisis one or other
of these impressions may become dominant when the

whiplash of total misfortune drives one or more of us

temporarily and reversibly across the fringes of reason.

When that happens, the Jew becomes the pre-
destined stranger who leads us into the phantom world
and the twilight of charity is upon us.

Back goes the clock, and history shows us our image
in the frightened face of the Jew an image of peasants
pitchforking rats when the last sheaves are taken from
the barns at the time of threshing.

Across the centuries come haunting voices. Kill the

murderer of Our Lord, echoes some Crusader's voice.

Drown him and appease the anger of God, cry the

ghosts of the Flagellants. How, sneers a Rosenberg,
can the European God have a Jewish head?
The Jew too has his phantom world over whose

frontiers he has been driven by the pogroms of the

Goyim. He too has sought and found his revenge. But

if he is our enemy or if we make hirn so it is we who
are bound to love and to do good to those who hate us.

That is our trouble with the Jew, of course. At our

best we have, like Portia, given him justice. The one

thing he hardly ever gets is charity. It is probably the

one untried Christian approach to which he is totally

vulnerable*

If Bethlehem teaches us anything it is that. For there

we see the unconditional acceptance by the Son of

God of a human nature which is Jewish. The fact that

He was also the True Light who illumines Gentiles

rather than Jews should not take away from their

glory at having produced Him.
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That is only what Simeon said a Light to the

revelation of the Gentiles and the glory of His people,
Israel.

None the less it was and is a tragedy that He came
into His very own, shone and was not comprehended
by the majority. But there was a minority who saw His

glory and our debt to them is often forgotten on the

larger canvas of history and of pogrom.
Again we emphasise that all through the long bio-

graphy of the nation there was a faithful remnant whom
strange gods never attracted. They kept alive through
captivity and pogrom the luminous revelation of the

oneness of God's nature, of His sanctity, of His justice,

of His Commandments and of His love.

The remnant shielded the thin clear flame of reve-

lation so well that it never went out. And when at last

the True Light shone in the stable at Bethlehem there

were those who saw the Simeons, the John the

Baptists, Elizabeth, Joseph and Mary.
For them it was not too difficult to see Mount Sinai

merge into the Sermon on the Mount and the supper of
the Pasch merge into the feast of the Eucharist.

There were others, too, like the Apostles, who could

hardly have said where the synagogue ended and the

Church began, so smooth and so natural was the

transition between them.

Upon their lips a psalm and a hymn meant the same

thing, and there was no difference between the God of
the Holy of Holies and the Christ of the Breaking of

Bread.

All of these things were beginning at Bethlehem.
There did lie in the cradle a God with a Jewish head, the

soil of a Jewish maiden, the baby who would be

aBreumcis^d, tiie boy who would go to the Temple, the

'iofctt who would weep over the capital.
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And yet, because ofwho He was as distinct from what

He was, there is in Him neither Jew nor Gentile, neither

black nor white, neither bond nor free. In the glorious

democracy of His Mystical Body all men are absolutely

equal and all things racial disappear.

It was a little Jewess who made that democracy

possible, and it was twelve Jews who preached it to the

world.

Bethlehem is relevant to our time. For our time is

one of Apartheid and of Little Rock. It is the hour of

the Slav and the hour of the Mongol. The world no

longer sets its clock by Nordic time.

The insulting myth of Nordic supremacy which

talked contemptuously of Wogs, Yids, Niggers, Wops
and Yellow Perils is now nearly outrun.

Over most of Europe the white populations are

ageing and going into contraceptive decline.

At the cradle of Bethlehem there are no myths.

Gentiles, Jews, Blacks and Whites kneel in equality.

The myth of Nordic supremacy should never have

begun.
In yet another sense Bethlehem is the meeting-point

of Jew and Gentile, in a sense we rarely think of, that

the Body of Christ is incomplete without the Jews.

This is the Baby who one day will weep as a man
over the capital of his country, who would protect it as

the hen protects her brood. This is the Baby who one

day will die for all men for Jew as well as for Gentile.

In the miracle of love which is Bethlehem no less than

in that other which is Calvary our destiny would appear

to mingle with that of the Jew. The love that passes all

understanding shines through the eyes of a Jewish child

and pleads to us Goyim that His blood brothers be

loved and understood.
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causes, mechanics and dreadful mean-
ings of the nine most important and
illuminating pogroms in history.

"There has been in recent years/'
writes John Connell in the book's

Foreword, "a great deal of anthro-

pological and sociological research
into almost every facet of anti-Semi-
tism. Father Keenan's short, simple,

undeviatingly sincere book says much
utterly to the point, which many pon-
derous volumes have left unsaid. He
compels his readers to think and feel

on this issue, not in terms of liberal

humanism and its elaborate appara-
tus of science . . . but as Christians."

The author's urgent message is as

clear as it is compelling. As Chris-
tians we cannot, we must not let

pogrom happen. As Christians we
must love and protect the Jews. As
Christians we must read and absorb
the terrible truth which is so hideous-

ly hard for many Christians to accept
that again and again pogroms have

been launched in the name of Jesus
Christ ! That again and again we have
shown ourselves to be what we are
less than human beings, less than ani-

mals, less than even the anti-Semite's
own contemptuous caricatures of the
Abominable Jew, certainly less than
Christians !

THE PHOENIX OF THE WEST
is a book no Jew or Christian is likely
to forget in a hurry. It will seep into

his consciousness and follow him
around for all his days. It will teach
him the real meaning of the Baby who
died for all men for Jew as well as
for Gentile.
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